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TO MR. WILBERFORCE. 
LETTER VI. 


SIR, 

A PERSON unacquainted with artificial 
theology, and ignorant of the extravagances of which 
it is capable, would be much epee when informed, 
that a scheme like the one we have been contempla- 
ting, was invented expressly to vindicate the charac- 
ter of Deity. He would naturally inquire, what im- 
putation can be supposed, worse than thé one this 
vindication necessarily brings with it? He will urge 
that the apology is totally on the side of man, and not 
of his maker ; smce the depravity which is hereditary 
and inevitable, renders what is termed vive as instinct- 
ive, and consequently as innocent as the brutal propen- 
sities of the most brutal animals; and he will ask, Can 
any thing stronger be suggested against the divine 
perfections, than to treat these mstinctive propensi« 
ties as crimes deserving eternal punishment? When 
you unfold your aioe ge before him, by asserting 
that every thing which comes immediately out of the 


hands of Deity, must be perfect; that it is meonsis~ 
tent with the dive attributes, to form creatures m 
a depraved state, and therefore they must have been 
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rendered depraved by incidental circumstances; he 
will reply that the difference is not so immense be- 
tween permitting the agency of a wicked spirit to ef: 
fectuate this fatal change, by which his own eternal 
purpose was accomplished, and originally creating man 
with the propensities you contemplate and bewail : 
nor is there more injustice in punishing mankind for 
primitive depravity, than in rendering them liable to 
eternal damnation for imputed crimes. 

But without wishing to palliate the frailties and 
imperfections of human nature, he will remind you, 
that there is a large space between absolute pertfec- 
tion of character, and radical depravity; and that a 
large diversity of mixed characters may be formed 
within that space : and he will again demand, What 
proofs have you that it is inconsistent with the di- 
vine perfections to create bemgs capable of this di- 
versity ? If you say that every thing which comes 
from God must be perfect, he will require an expla- 
nation. He will ask, Do you mean to preclude the 
Deity from the creation of any beings, who are not 

rfect in knowledge, disposition, and felicity >—with- 
out which there must be occasional crimes of igno- 
rance, of depraved wills, and some share of misery; 
if so, you presume to limit his creative powers to be- 
ings perfect, like himself, If this position be disa- 
vowed, it will necessarily follow, that there must be 
some kind end degree of imperfection in the creation 
of God. And this being admitted, he wil] again ask, 
How can you prove that the degree of imperfectiou 
and depravity observable in human nature, exceeds 
that which it is within the limits of the divine attri- 
butes to admit? He will further suggest the possi- 
bility, that, m the wide empire of the universe, an 
infinite diversity of methods may, in the plentitude of 
mfinite wisdom, be rendered conducive to the same 
issue; the promotion of all possible happiness. He 
may suppose it to be the divme plan, in our system, 
to form beings that ‘shall be placed at a great dis- 
tance from complete felicity, but with pak viowngae’ © 
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that shall render felicity attamable; to create in ig- 
norance, but to furnish with powers and means of 
—_ knowledge; in weakness, both individually 
and collectively, but with the capacity of acquiring 
personal and combined strength: to implant a prin- 
ciple of seif-love, which thou innocent 1n its nature, 
may prove inordinate and pernicious, unless it be un- 


der the control of higher principles, with which our - 


natures are likewise endowed: to jnflict sufferings, but 
to give them a salutary tendency, so that they may 
be productive of greater good than could have been 
promoted without them. He will admit that such a 
plan may not correspond with our wishes; ‘and_ that 
our impatience to enjoy happiness, will induce us to 
imagine that it is not the best possible: but you will 
surely admit, Sir, that it is infimtely more consonant 
with our ideas of a wise and peiduct Governor, than 
plunging a whole race into endless misery at once, 
without crimes of their own, without means of re- 
forming their native depravity, or hopes of escape! 
One singular advantage attends the above hypoth- 
esis: it is not necessary that it should be true, in or- 
der to invalidate yours. If there be no proofs that 
it is contrary to scripture, that it is irrational, or that 
it,is peculiarly derogatory tothe divine perfections, it 
has infinitely the atlvantage. It may be false, and yet 
coniute your bold assertion, that there is no other way 
of explaming the phenomena of human depravity, than 
the one you have adopted: it may be false, and yet af- 
ford a more pertinent and more honourable solution of 
the difficulty, until the discovery of a beiter shall pro- 
duce still greater satisfaction to the impatient mind. 
If the adoption of this should commit too great a 
violence upon prejudices and habits that have been 
long formed, there is another hypothesis which ap- 
roaches nearer to your own, and ought to have a 
vecided preference: and thatis the ancient doctrine 
of Manes, from which your's is manifestly derived, 
and of whieh it may be justly deemed a corruption. 
‘The Manechean system completely exculpates Deity 
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from being the author of evil, and the intentional 
cause of misery. ‘The Creator is deprived by it of 
no other attribute than that of infinite power, which 
is no impeachment of his moral character. Since his 
designs and plans may ot be just, wise, and good, the’ 
grand respectability of character still remains, and 
the incessant exertions of his power, to the destruc- 
tion of misery which he did not voluntarily permit, 
still demand the universal tribute of love sok grati- 
tude. Their doctrine further administers this conso- 
lation: it admits that the good Being will finally be- 
come triumphant oyer the malignant Spirit ; and that 
order, virtue, happiness, shall, at some future period, 
be diffused through the universe. Who, Sir, that 
has it in his choice, would not prefer reposing his 
mind upon an error which promises such a desirable 
issue, rather than suffer it to be tossed, like the fallen 
angels in Milton, upon the waves and surges of eter- 
nal misery, to we ta system incessantly directs 
our thoughts ? 

Many other objections might be advanced against 
an hypothesis which you deem soessential to christian- 
ity ; but if the force of these already urged be not 
sufficient to subdue your prejudices, it would be in 
vain to expect success fiom the most numerous aux- 
iliaries. We might examine the principles upon which 

ou rest the importance of this doctrine, and prove 
them fallacious. We might assert that to strike ter- 
ror into the human mind, by expatiating upon the 
danger of actual transgressions, is much better calcus 
lated to effectuate a ai in minds and morals, than 
the method your system pursues, For true repen- 
tance can et arise from a consciousness of _ personal 
guilt ; and a rational expectation of the terrible judg- 
ments of God, can alone be founded on a conviction 
that they are righteous, and we deserve them.—It 
would not be diffeult to demonstrate that a firm and 
influential belief of your hypothesis would extend the 
most baneful effects over the whole human race, in 
every successive generation, It would bring forward 
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such a total debasement of character, as to create 
mutual detestation, and excite universal suspicion. It 
would compel every individual, when accused of the 
vilest dispositions, and basest principles, to admit the 
charge.—It would diffuse an ‘universal gloom, which 
nothing could, nothmg ought to dissipate. The bes 
nevolent mind would erpetually suffer the torments 
of the damned, by radigicting upon the miseries that 
probably await the majority of its most intimate and 
endearing connexions.—Every principle of humanity 
would forbid the most virtuous commerce of the sex- 
es; and celibacy, as the only means of exterminating 
a race born under the wrath and curse of its Creator, 
would be the sublimest of duties—You might also be 
admonished, that if the danger of speculative errors 
proceed from their pernicious tendency, an error so 
peculiarly dishonourable to Deity, which hath a ten- 
dency to embitter every enjoyment in life, to throw 
one class of persons into a sinful despondency, and 
tempt another to reject all religion, must deservedly 
be placed among the most dangerous; and nothing 
can prove a future excuse for-your creed, but that 
sincerity against which you have entered so solemna 
protest; or afford such consolation to the mind, as the 
benignity which your creed insults—Having thus 
reasoned with you to the utmost extent of the subs 
ject, we might justly extol our courtesy in condescends 
ing to argue with persons whose hypothesis dcvrives 
them of the right. For what evidence can those pro- 
duce, that they are qualified to argue upon the sub- 
juct, whose leading tine = it'is that the fall of Ad- 
am has impaired our intellects, and blinded our judg- 
ments, to such a degree, that we are not able im any 
one instance, to think or to act aright? How.can they 
who maintain the depravity of human reason convince 
us that every thing they urge in defence of their sys- 
tem does not proceed from that very perversion of 
intellect ore « they confess to have seized the whole 
human race ? ) 
Justi¢e could not be done to these hints, withoué 
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increasing our trespass upon your time and patienee ; 
and therefore they are submitted to the amplification 
of your leisure moments. 
t is hoped, Sir, that you will perceive, from the 
ins which have bten taken in these letters, to state 
the objections to the doctrine of original sin, in all 
their force, that the writer sincerely aims at your 
conviction He would be happy to relieve you from 
that embarrasment of mind under which you mani- 
festly labour. He assures you that it is a pleasant 
thing for faith to walk hand in hand withreason ; and 
he sincerely thinks, that it would not only be an hon- 
our, but an advantage to rational Christianity, were 
you to become its advocate. Eloquence, like yours, 
founded upon true principles, might produce the most 
beneficial consequences. 

‘These Letters are addressed to you through the 
medium of the public, that they may, in some degree, 
serve as an satbiote to the pernicious effects of your 
‘Treatise, upon minds already prejudiced against 
Christianity,—-whose: prejudices must inevitably be 


confirmed, by the apprehension that your doctrines 
are essential to genuine Christianity. It is also ar- 
ate desired to soften that uncharitable asperity, 


which your work is unhappity calculated to increase 
among a numerous and respectable body of Christ- 
ians, by mdicating that your principles are not re- 
jected. without mature consideration. ‘The writer 1s 
further desirous of making the experiment, whether 
it be not possible for reason to gam the ascendancy, 
over the influence of station, and popularity of charac- 
ter. He has, therefore, concealed his name, that his 
arguments may be appreciated according to their re- 
al validity, and that their mfluence may not be di- 
minished by prejudice, or ‘receive adyentitious force 
from predilection. Iihe was, msome instances, eX- 
pressed himself in strong language, he has taken care 
that such language should be authorised by stronger 
arguments; and whenever he has manifested —_ 
pation, he has felt that the doctrine deserves it, which 
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was with him an additional proof of its being a per- 
nicious error; for nothing which comes from God, 
can possibly excite that emotion.. He must confess 
also that he is very solicitous to shame, if possible, 
that class of Christians into feelings of self-reproach, 
who dare to countenance, in their official capacity, 
sentiments their private opinions reject. It is well 
known that many of our public teachers laugh in their 
sleeves,—and some of these sleeves, they say are of 
lawn,—at those doctrines which they inculcate from 
the poe with a pretended earnestness. ‘They must 
surely, upon reflection, consider themselves as degra- 
ded to a level,with the hireling sentinels of an old 
gothic castle, who guard, with an apparent zeal, the 
sepposed repository of the archives of the empire; 
while they are confident there is nothing within, but 
rubbish and vermin!. If, Sir, sincerity itse!f be not al- 
ways a security, how great must be the danger of in- 
sincerity, particularly ma case where they are stig- 
matizing their Creator? If it be a dreadful perversion 
to represent the Devil himself as an angel of lght, 
what shall we term that conduct, which without the 
plea of ignorance, represents the source of light, in a 
character similar to that of an angel of darkness ! 
With the respect due to your distinguished merits, 
I have the honour to subscribe myself, | 


Sir, your fellow Christian, 


and obedient servant, 


A LAYMAN. 
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Strictures on Dr. Nathaniel Emmons’ Sermon publishe 
ed in a Volume entitled “ Sermons on some of the first ° 
PRINCIPLES and. pocTRINES of true religion.” 
Text, Exodus 9,16. In very deed for this 
cause have I raised thee up. 


In his Sermon on this text, the learned doctor 
laboured to prove the three following propositions ; 

1. That God did destroy Pharaoh. 7 

2. That he raised him up to fit him for destruction, 
And . 

3. That he is to be justified in this instance of his 
— destruction. 

By the destruction of Pharaoh the Dr. means his 
being doomed to eternal misery in the future state, 
“ He says; “ The Deity threatened to cut him off 
- from the earth: which plainly implies something 
more, than barely putting an end to his life. And as 
a further confirmation of the opinion that Pharaoh’s 
destruction is his endless ruin, he brings forward the 
instances of the destruction of the old world and of 
Sodom, and as he is certain that the inhabitants of 
the old world and the people of Sodom were adjudg- 
éd to endless torments, so is he equally certain that 
this was likewise the fate of Pharaoh: He says ; 
“ And since Pharaoh died, as they died, we may con- 
clude, that he perished, as they perished. God rais- 
ed him up not merely for death, but for destruction. 
And it is not the first, but the second death, which 
may be properly called the destruction of a rational 
and immortal creature. This warrants us to believe, 
that when God cut off Pharaoh from the earth: he 
consigned him to the regions of darkness, where he 
is reserved unto the judgment and condemnation of 
the great day.” Again, on this subject he says; 
“God determined from eternity to make him finally 
miserable.” Again; “ God, therefore, acted according 
to strict justice, in dooming him to eternal destruction.’ ° 
Again; “He had a right, in point of justice, to cut 
him off from the earth, and send him to endless per- 
dition.” 
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The first notice, which it seems proper to take of 
the Dr’s. statements above quoted, is to enquire 
whether he had sufficient autherity for making thous 
By what authority did he assert that “God determin- 
ed from eternity to'make Pharaoh finally miserable ?” 
Is there any such declaration in the scriptares? No, 
there is nothing like it. The impartial judgments 
with which Pharaoh and his people were visited for 
their wickedness, are carefully recorded by the di- 
vine historian; and the final overthrow of that wicked 


monarch and his army is recorded as a monument of. 


the mighty power of God displayed for the deliver- 
ance of the oppressed. _ But there is not one word in 
the whole divine recor@ which gives any account of 


God’s “dooming Pharaoh tp eternal destruction.” | 


The Dr. considers the lot and final end of Pharaoh to 
be the the same as that of the old world and the in- 
habitants of Sodom. But has he proved that the old 
world and the inhabitants of Sodom were doomed to 
eternal destruction? No, he has not; nor is there in 
the scriptures the least intimation of such a thing. 
There are particular accounts given of the temporal 
destruction of the old world by the flood, and of Sod- 
om by fire from heaven; but not a word on the sub- 
ject of their being “doomed to eternal destruction.” 
On this subject let us query as follows; If in room of 
the account which we have in the scriptures of the 
destruction of the old world, of Sodom and Pharaoh, 
we had been informed that a very great rain fell upon 
the earth in the days of Noah, that many insects were 
destroyed, many reptiles drowned, some cattle lost, 
and in many instances, men, women and children nar- 
rowly escaped death; that in the days of Lot there 
was a remarkable thunder-storm in Sodom, a number 
of houses were burnt with the lightning, some ani- 
mals lost their lives, and many of the people did but 
just escape the flames; that before the Israelites 
could get permission of Pharaoh: to leave Egypt 
there were strange signs and wonders in the land, 


such as uncommon sickness among cattle, more flies 
B 


pe 
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than usual, a most violent hailstorm, several very dark 
days, &c. &c. &e. could any one be justified in adding 
enough to such an account as to ane it amount to as 
mitch as the bible account now is? Surely they could 
not. But im sucha case, would the addition bear the 
least comparison with this of the Dr’s? No, no more 
than a moment compared with eternity ! Ifthe Rey.Dr. 
should write a history of the late war, and in giving an 
account of the number of Americans who fell during the 
several campaigns, should swell the number to a thou- 
sand times as many as there are inhabitants in the 
whole world, he would even then come infinitely short 
of kis exaggeration in the case under consideration. 
Why did not the preacher pause, and consider, that 
it belonged to his sermon to give some rational ac- 
count, why the divine historian should have been so 
particular in recording the temporal calamities which 
were sent on Pharaoh and his people, but mention 
nothing of a judgment which is infinitely greater than 
all the plagues, which he recorded, put together ? 

The Dr. says; “The Deity threatened to cut him 
off trom the earth; which hisiy implies something 
more than barely putting an end to his life.” If our 
preacher be right in this assertion, and if cutting Pha- 
raoh off from the earth necessarily implies some- 
thing more than barely” utting” an end to his life, 
then barely putting an end to his life would not have 
cut him off ‘rom the earth! 

That.the Dr’s. statement concerning the punish- 
ment of Sodom is not only without the least authority 
from scripture, but repugnant to scripture is proved 
by the testimony of the Prophet Jeremiah; see Lam. 
4.6. “For the punishment of the iniquity of the 
daughter of my people is greater than the punishment 
of the sin of Sodom, that was overthrown 4s in a mo- 
ment and no hands stayed on her.” If the punish- 
ment of the sin of Sodom were “eternal destruction,” 
how can the punishment of the iniquity of Jerusalem 
be-greater? But the fault is, the inspired Prophet in 


_ describing both their punishments gave no intimation 
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of any thing beyond this mortal state. He is partic- 
ular and lamentable, segpency lamentable im des- 


scribmg the awful calamities of the house of Israel 
would be visited, but the whole account relates to the 
‘sufferings of a mortal state. If the divinely mspired 
Prophet knew that the sin of Sodom would be pun- 
ished eternally, would he have described the tempo- 
ral punishments of the house of Israel and call these 
ereater than the punishment of the sin of Sodom? 
Furthermore, .if the Prophet knew that the greater 
punishment of the iniquity of the daughter of his peo- 
ple would be in another world and to all eternity, why 
did he carefully avoid saying any thing on that sub- 
ject, and confine himselt wholly to the sufferings of 
that people during natural life? If all the inspired 
writers could be justified in confining the judgment of 
God, wh«h they were authorised to announce, to this 
temporal state, why should our uninspired doctors do 
exactly different, and denounce the. judgments of God 
in a future world and to all eternity ? 

There is an istance of such unjustifiable violence 
done to the sacred text, by the learned Dr. in his ar- 
guments on this subject, that duty requires that it be 
noticed and rectified. His words are as_ follows ; 
“He told Pharaoh to his face, that he would cut him 
off from the earth, and that he had raised him up for 
this purpose.” The evident meaning of this sentence 
is, that God told Pharaoh that he had raised him up 
{ur the purpose of cutting him off from the earth. 
And it has bee: before shown, that the Dr. contends 
that by cutting Pharaoh off from the earth, God meant 
to send him to “eternal destruction.” So that what 
the Dr. here asserts is, that God told Pharaoh to his 
face, thet-he had raised him up for the purpose of 
his eternal destruction. But the fact is, we have no 
account of God’s telling Pharaoh what the Dr. says 
le did. The words of scripture are as follows; “And 
in very deed for this cause have | raised thee up, for 
to shew thee my power; and that my name may be 
declared throughout all the earth.” But the Dr. says, 
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that God told Pharaoh, that he raised him up for the 
purpose of cutting him off from the earth! He most 
surely ought to consider himself accountable for this 
statement, and if it were an error or mistake, as we 

resume it was, yet he owes it to himself to set the 
matter right before the public. Unscriptural, false 
and erroneous statements can never be sanctioned by 
the titles of honour which worms of the dust receive 
one of another. That respectable character which 
the Dr’s. learnmg and piety have so justly secured, 
ought, by no means, to be used in a way to give cur- 
rency and credibility to error. ‘The more a man is 
sensible that his character is of weight in society, the 
more cautious ought he to be, to use his influence in 
favour of truth and against falsehood. ‘There are 
strong reasons for supposing that the Dr’s. nreposses- 
sion in favour of his scheme of election and reproba- 
tion, and the strong prejudices which have taken pos- 
session of his mind respecting this system, have led 
him to make the otherwise unaccountable mistakes 
which have been pointed out. 

We may now proceed to examine a remarkable in- 
stance of palpable absurdity, in our preacher’s rea- 
soning, on the subject of Pharaoh’s “ eternal destruc- 
tion.” He says; “God determined from eternity to 
make him finally miserable. Again; “Now, if we 
look into the history of God’s conduct towards Pha- 
raoh, we shall find, that he used all the proper and 
necessary means, to form him a vessel, of wrath, and 
fit him for that miserable end, to which he was ap- 
_ pomted.” Again; “It is often thought and said, that 
nothing more was, necessary on God’s part, in order 
to fit Pharaoh for destruction, than barely to leave 
him to himself. But God knew, that no external 
means and motives would be sufficient of themselves, 
to form his moral character. He determined, there- 
fore, to operate on his heart itself, and cause him to 
put forth certain evil exercises, in the vein of certain 
external motives. When Moses called on him to let 
the people go; God stood by him, and moved him to 
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refuse. When Moses interceded for him and_ pro- 


cured him respite ; God stood by him, and moved him 
to exult in his obstinacy, When the people depart- 
ed from his kngdem; God ‘stood by him, and moved 


him to pursue after them, with increased malice and 


revenge. And what God did on such particular oc- , 


casions, he did at all times: He continually hardened 
his heart, and governed all the exercises of his mind, 
from the day of his birth to the day of his death. This 
was absolutely. necessary, to prepare him for his final 
state. All other methods, without this, would have 
failed of fittmg him for destruction!! 
By what is here quoted, it is plainly seen, that the 
preacher meant to be understood, that God originally 
designed Pharach for endless misery ; and according 
to this purpose he prevented him from being a good 
man, and directed him so in every particular circum- 
stance of. life, as to make him wicked ; which effect- 
ed, exactly according to the divine will, God doom- 
ed him to everlasting torment! . : 
Now, as a direct contradiction of all this, the Dr. 
says as follows ; “ God endured this vessel of wrath 
with much long suffering and forbearance. Instead, 
of treating him according to his deserts, he waited 
long to be gracious. He used a variety of means to 
bring him to repentence.” Again, he says, that Mo- 
ses and Aaron * were personally knowing to the mer- 
cies and judgments, which God employed to bring 
Pharaoh to submission and repentence.” [It is evi- 
dent, from what is here quoted, that the preacher 
meant to be understood, that God’s will, concerning 
Pharaoh, was Gracious; and according to this gracious 
will, he used a variety of means with a design to bring 
him to repentence. Thus the preacher makes oui, 
that God used a “ variety of means” with a design to 
prevent the “endless perdition” of Pharaoh which he 
“determined from etermty ;” As if it had been the 
intention of the learned Dr. to place his contradictions 
in as glowing a light as possible, -he expresses the ab- 
surdity as follows ; “God used means with Pharoh, t 


Sen” 
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bring him to good, though he had deterinined to destroy 
him.” | 

In his arguments to. justify the divine conduct in 
dooming Pharaoh to “ eternal destruction,” the preach- 
er adverts to the song of Moses; but whoever wills 

‘examme that song, without unjustifiable prejudice, 
will be satisfied, that it contains no intimations respect- 
‘ing any destruction of Pharaoh or his people, beyond 
the termination of natural life. 

- This song 1s a rational, devotional hymn of praise 
on the memorable occasion. It embraces the mirac- 
ulous deliverance of the Israelites, the wonderful over- 
throw of Pharaoh and his army in the sea, and notices 
the effect these events would have onthe mhabitants 
of the land to which the house of Israel was going. 

Suppose a devotional hymn of praise to God for his 
great goodness to the United States, and particularly 
to the inhabitants of New-Orleans, nn’ providentially 
destroying the British army by his servant who com- 
manded our forces in that place, should, after speak- 
ing of the destruction of the enemy and the Pe 
ance of the city, and after noticing the effect that this 
news would naturally have on our enemies, proceed 
to describe, in exulting measure, the everlasting tor- 
ments of the commander who fell in the action, anu 
of those who.also died in obeying his commands. Would 
all this accordavith our christian feeling ? It is beliey- 
ed it would exactly, as well as the Dr’s. argument, and 
with equal propriety and by equal authority. In all 
the accounts recorded in the divine history of Phara- 
oh’s overthrow, there ts no more evidence of his being 
consigned to “eternal destruction,” than there is m 
the official statements of the defeat of the British at 
New-Orleans, of the eternal misery of those who {ell 
in the several actions. 

Another'remarkable instance of a wrong use of the 
divine and gracious oracles of God, is observable in 
the Di’s. use of a passage m the 11th of Romans, 
which he quotes with a design to prove that God has 
blinded some with a design to make them eternally 
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miserable. What he quotes is the following; “ [s- 
rae] hath not obtained that which he seeketh for ; 
but the election hath obtained it, and the rest were 
blinded. According as it is written, God has given 
them the spirit of slumber, eyes that they should 
not see, and ears that they should not hear, unto this 
day. And David saith; let their table be made a 
snare, and a trap, and a stumbling block, and a recom- 
pence unto them. Let their eyes be darkened, that 
they may not see, and bear down their back always.” 
To this quotation he adds; “ His meaning is, let every 
thing serve to blind and harden reprobate smners, and 
fit them for final destruction.” For this egregious 
mistake it is difficult to account.. The very next words 
to those which the Dr. quoted from Rom. 11, tegeth- 
er with the whole remaining part of that long chapter 
is devoted entirely ‘to disprove the one which he made 
of the text. Readers, a at the passage. The 
next words to those above quoted are the Ellvetig ; 
“Tsay then, have they stumbled that they should 
fall? God forbid; but rather through their tall salva- 
tion has come unto the gentiles, for to provoke them 
to jealousy.” Now, if the fall of them be the riches 
of the world and the dimmishing of them, the riches 
of the gentiles ; how much more their fulness?” Fur- 
ther, on the same subject. For if the casting away 
of them be the reconciling of the world, what shall 
the recéiving of them be but life from the dead °” And 
again, “ For [ would not, brethren, that-ye should be 
ignorant of this mystery, (lest ye should be wise in 
your own conceits) that blmdness in part is happened 
to Israel, until the fulness of the gentiles be come in. 
And so all Israel shall be saved ; as it is written, there 
shall come out of Sion the deliverer, and shall turn 
away ungodliness from Jacob.” | 

It is evident beyond all contradiction, that the de- 
sign of the Apostle’s argument was to show, that those 
who were blinded should be eventually saved ; and it 
is equally evident that Dr. Emmons designed to argue 
exactly the reverse. Let us compare this argument 
of the Dr’s. n which he contends fs the endless un- 
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merciful punishment of those Israelites, with that hear 
cheering and soul illumimating passage in this 11th of 
Romans, which reads as follows; “ For as ye in times 

pasthave not believedG od, yet Have now obtained mercy 
through their unbelief; even so have these also now 
not believed, that through your mercy they also may 
obtain mercy. For God hath concluded them all in 
unbelief, that he might have mercy upon all.” [s it 
possible, that a less degree of blindness, than that which 

happened to Israel could have led the Dr. into such 
an error? The old Pharisees rejected the command- 
ment of God, and taught for doctrines the traditions of 
mep. And this is exactly the case now. The word 
of God 1s laid aside, and the vain traditions and super- 
stitions of a corrupted priesthood are taught for doc- 
trines. In these doctrines our merciful: Father in 
heay en 1S represented as the most cruel, unfecling be- 
mg in the universe. One who designed, before he 
made the human family, that a great proportion of 
mankind should be slosely miserable. That he de- 
creed their eternal damnation for the very conduct 
which he also decreed, and which would never have 
been performed by man if it were not for God’: . 
special agency ! 

After all the Dr. has said of Pharaoh’s hard heart, 
harden’d by himself and by God too, he has not repre- 


sented it to bé a thousandth part so hard, as he repre- 


‘sents the neart of God and the hearts of saints m hea- 


yen. ! 

Why did Pharaoh oppress the chrildren of Israel ? 
Answer, for the promotion of his own worldly glory. 
fiave we any reason to believe that he would have 
Keen thus cruel rf he had not believed that he should 
Whedo his own interest by it ? No, we have not. 

Vhy does God exercise this unmerciful vengeance on 
his ongaiien’ ? Hear the Dr’s. answer. “God made 
Pharaoh for himself, as well as for the day of evil. 
And he would not ‘SER made him for the day of evil, 


-had it not been necessary, m order to declare his own 


ory. God has the same end to answer, by bringing 
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all the mon-elect into existence. He intends they shalk 
be the means of displayimg his own glory, both in time 
and eternity.” Now Tet the mind be free from all 
prejudice and superstition, and let it answer the follow- 
mg question. Which should you choose to be, Pha- 
raoh’s bond-man, or God’s non-elect ? Let the questiot 
be put to the Dr. himself, Which would he choose, to 
be Pharaoh’s bond-man in Egypt, er God’s non-elect 
in hell? There is no doubt_but he would choose to 
be Pharaoh’s bond-man; and if so, it is a fact, wheth- 
er he will own it, or.not, that he has a better opinion 
of Pharaoh than he has of God! 

If in extenuation of this most horrible character 
given to the Deity, it be argued, that he treats the 
clect infinitely better than he does the non-elect, this 
only makes the matter worse. It shows that while 
he could do better, he is infinitely partial and unmer- 
ciful. Therefore, the soul that feels the heavenly 
dignity of impartiality, would as soon decline being 
one of the elect, as he would shrink from the lot of 
the non-elect. It was a mean and contemptible ser- 
vice to be Pharaoh’s favorite, to lord it over the He- 
brew slaves; and had these task masters beenin pos- 
Session of those divine qualities of mind which elevate 
the soul above low selfishness, they would have been 
ashamed of their office. We may now notice what 
the Dr. says concerning the blessed in heaven. The 
following are his words ; “ It is absolutely necessary 
to approve of the doctrine of reprobation, mn order to 
be saved. None can be admitted to heaven, who are 
not prepared to jom in the employmentsas well as the 
enjoyments of the heavenly world. And we know, 
that one part of the business of the blessed is to cele- 
brate the doctrine of reprobation. While the decree 
of reprobation 1s sainatls executing on the vessels of 
wrath, the smoke of their torments will be eternally 
ascending in the view of the vessels of mercy, who, 
instead of taking the part of those miserable objects, 
will say Amen, Alleluia, praise ye the Lord.” ‘This 
he calls a “ touchstone,” by which we must stand or 
e 











238 Strictures, &c. 


fall. All who have not a heart which perfectly ac 
cords with this eternal reprobation, “ must be exclud- 
ed from the abodes of the blessed, and sink speechless 
into the bottomless pit of despair.” With these sweet 
words, the Reverend Dr. closes hissermon, which wil} 
serve as a monument of human weakness and beggarly 
superstition, when its author, as we confidently hope, 
will rest in the arm of that merciful God, whites he 
has so misrepresented. In the above passage quoted 
from the Sermon, the preacher makes our cordial 
willingness, that our fellow creatures should be eter- 
nally reprobated to endless torments, an indispensable 
condition of salvation. All men who are not willing 
their dearest connexions in life should be endlessly mis- 
erable, must be so themselves! This sentiment is too 
absurd to need any argument to refute it. Did our 
blessed Saviour preach in this way ? Did he who 
gave himself a ransom for all men, who prayed for 
his enemies, and who teaches us to pray for our ene- 
mies, ever inform us that we must be eternally miser- 
able if we are not willing that others should be? O 
Jesus, to whom shall we go? Thou hast the words 
of everlasting life, 
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A LETTER. 


THE followmg letter was written by a young wa 
san, in the last stage of an incurable disease, to a fe- 
inale friend, with whom she had had some previous 
conversation on the doctrine of Universal Salvation: 
The writer, it seems, had uniformly opposed the doc- 
trine; her friend had argued in fayour of it, and pro- 
fessed her belief in it. Daring the sickness of the 
writer, and but a few hours before her death, she 
wrote this letter to her friend, expressing her firm be- 
lief in the doctrine which she before disputed, and de- 
tailing the treatment she received in consequenceggt 
her avowal of her faith. . 
’ B- ,Jan. 1, 18183 





Dear Marrna, 

I am confident that this is the last 
time that ever I shall write to you, for my frame is 
wasting away as fast as time, and [ soon shall be be- 
yond the reach of friends; but I could not ‘be fully 
composed until J had written to you, for m your last 
letter to me you reprimanded me for my < omer res- 
pecting the salvation of all men. This I could not 
well reconcile. You observe, the purchase was for: 


all, through the blood of Christ. : 

I have, since my confinement, been visited with an 
evidence, that there is a fullness in Christ for every 
son and daughter of Adam. 

Doctor P. has visited me a number of times, to en- 
deavor to convince me that lam in an error. ‘The 
Baptists and Free-will Baptists have likewise been to 
see me. ‘They all consider me as fast hastening to 
eternity ; and when I awake in another world, they 
tell me, it will be’ the ambassadors of hell that ‘will 
bear my immortal spirit to their infernal abode, if I 
do not renounce the belief of the salvation of all men, 
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and further, they express a great desire about -my 
poor soul, and are searching with all diligence to know 
what led my mind ut first to think of so wicked a 
principle. 

Thursday Morning.—I perceive that I am every 
moment drawing towar ds my dissolution. ‘There isa 
plain alteration in me since T began to write. 

Dr. P. made me a visit yesterday, and finding me 
firm and unshaken, left me with these words; “ Eliza, 
you still persist in. your cursed, damnable fovivicie' 

ut my prayers are, that you may be convinced of 
your error, before it shall be eternally too late, and 
flee from the wrath to come. To all appearance, 
Eliza, you may never behold the rising of another 
sun; and then your poor, immortal soul "masa sink in 
Bernal despair, if you do not renounce your awful 
doctrine.” Dear Martha, as I never heard a Univer- 
salist preach, nor one talk, except yourself, and that 
better than a year ago, you must think my mind has 
been wrought upon by the Almighty, or [ never 
could have been changed. I thank oy whee his 
holy name, for his infinite goodness to me, in bringing 
me {rom darkness into the paths of light, life and that 
peace and happiness which is without eat : 

J wish my paper was larger, but my friends with- 
hold it from me. You will find this almost unintelli- 
gible, for I am so weak that | have to rest almost ev- 
ery word. 

It would be impossible for me to describe to you 
the calmness of my mind, while meditating on death, 
since the gloriots period of my being brought to the 
fulness and mercy of Jesus Christ my Redeemen, in 
his offering for me and_ all mankind. Here is love. 
which is stronger than death. 

At the age Y of twenty-two, [am cut off from the 
eircles of the world, from my companions and friends, 
and brought to a dying bed. Even in this situation, I 
am happy beyond expression, in the joys of my Sa- 
ylour. 

Martha, may this be a careful lesson to you, to put 
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your trust in Christ, and never repme at the dispan- 
sation of providence, let your lot be as it may, in life. 

I wish you to come to B—-—, as soon as you re- 
ceive this; for you are the only sister that will own 
me, on this side of heaven. There I hope to meet 
those who now-disown me and persecute me, even 
whyle on the verge ef eternity, the only believer, who 
put my trust in the living God, who is the Saviour of 
all men.—F arReweLl. 


ELIZA W “, 
P.S. May the faithful promulgators of Christ pray 


for one, that is left alone, to travel through the trou- 
bles and trials of life, to her Saviour’s arms. 





It seems impossible to read the foregoing letter 
without solemn, interesting and fruitful reflections. 
The sentiments it contains were committed to paper, 
at a time, and in circumstances which forbid all criti- 
cism upon the language in which they are conveyed. 
With the sentiments alone, is all our concern; and 
they certainly furnish, in connexion with the circum- 
stances detailed, abundant matter for observation and 
improvement. | 

‘This young female had been educated in “ the strait- 
est sect” of that religion which teaches the eternal 
perdition of all, except a chosen few. She was a 
member of the chaetli in the town where she lived, 
where, we presumed no Universalist ever preached, 
or in any way dissemimated his sentiment. Indeed, 
the writer states to her friend, that she “ never heard 
a Universalist preach or talk, except herself’ and 
this, she observes, was “ bettér than a year ago,” at 
which time, we learn-from the letter, she was oppo- 
sed to the doctrine, in such a degree as to produce a 
“reprimand” from her friend. Consequently, she was 
not biassed in favour of Universalism, by education, 
habit, the opimons of parents, friends, clrurch or min- 
ister. Yet, though without the mducements which 
may be supposed to follow from such causes, withaut 


= 
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hearing the doctrine from the lips of any except one 
female friend, with parents, friends, church and minis- 
ter in opposition, on a sick bed, and in view of death, 
which was rapidly approaching the reflecting suffer- 
er is “visited with an evidence, that there is a {ul- 
ness in Christ, for every son and daughter of Adam.” 
‘The truth gives her ‘all joy and peace.’ It “strength- 
ens her upon the bed of languishing.” The subse- 
quent ‘calmness of her mind,while meditating on death,’ 
ys indiscribable. 

We are not greatly predisposed to make too much 
of what a dying person says, either by way of sup- 
port to a doctrine or as a renunciation of one; but 
‘et we would always notice whatever is remarkable 
m the christian life, and this, we are disposed to con 
sider as a very noticeable case, for reasons intimated 
as above. But what would christians generally say, 
were a person, in opposition to their peculiar views, 
to be converted on her death bed, to a full belief in 
the doctrine she had before opposed ? “ Behold,” say 
they, “the wonders of Almighty grace in communica- 
ting truth and changing the heart.” Why then, will 
you not let your own argument have its right and ap- 
plication in one case as well as in the other ? 

We are necessitated to observe brevity in these 
remarks, and therefore must hasten to introduce in 
this melancholy drama, a personage, who, for reasays 
already discovered by the reader, must have a share 
of our notice. The Rey. Dr. P——— was the pas- 
tor of the church to which the dying believer belong- 
ec, and consequently the clergyman in attendance. 
Having visited her, and being about to depart, he ad- 
dressess her, “you still persist in your cursed, damna- 
ble doctrine, &c.” Without quoting the whole address, 
wwe may enquire, what of argument was there in all 
this ? How far was this condemnatory sentence calcu- 
lated to convert and save a soul from death ? If the 
view of death, when known to be rapidly approach- 
ing, combined with the anathemas of a priest, could 
act upon the reason and judgment of man, there would 
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never have been a martyr upon earth. Appeals to 
the passions and solemn denunciations of enttrars the 
resort of those who are destitute of reason and argu- 
ment to support what they affirm. These may alarm, 
agitate and confound the mind, but they never convince 
the understanding. In the case before us the sufferer 
remains tranquil and steadfeast in her faith; and 
though she mtimates that she considers these things 
in the light of perseeution, yet, in the true character of 
the religion she has adopted, she “ hopes to meet in 
heaven, those whodisewn and persecute her.” Who 
can forbear exclaiming with the apostles, “ thanks bé 
to God, who alwayscauseth us to triumph in Christ?” 

One or two observations more and we have done. 
We have ever understood that ministers when attend- 
ing a dying bed required faith and confidence in God, 
and we know, that at such a time, they are pre-emi- 
nently necessary. But, it seems, that if we may 
sometimes have too little faith, we may likewise, at 
other times have too much. Indeed, if we but look 
attentively, we shall see, that we have always too lit- 
tle or too much, according as we are below or above 
the standard of faith, which our theologians erect for 
us. This standard is their own creed, placed in an 
upright and imposing attitude. Hence it is, that we 
are advised to ab in Christ, to trust in God, to 
resign ourselves wholly to his mercy; and when a 
man evinces his compliance with these directions, he 
will be told of the awful danger of his condition ; and 
the great “ joy and peace their is in believing” are ac- 
counted sure signs of perdition. This is because the 
subject ventures to believe beyond the narrow con- 
fines of human systems. Happy they, who have es- 
caped the influences of tradition and epee: 
Sueh “ wait upon the Lord and renew their strength, 
they mount up with wings as eagles, they run and are 
not weary, they walk and are not faint.” : 

«Happy wast thou, Eliza, and blessed were thy de- 

parting moments. Though thou hadst no earthly 
comforter ; though pain and weakness break down 
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thy frail tabernacle; though thy “flesh and thy heart 
failed, God was the strength of thy heart and thy por- 
tion forever.” Thou art twice blessed, for thou hast 
not only received the mmistration of lite,” but hast 
imparted it to others. Thy brethren and sisters, in 
the faith of the great salvation, have received thy dy- 
ing testimony to the truth. The ministers of the new 
testament will record thy name as an “ example to be- 
levers” in patience, hope, fidelity, confidence and joy, 
the daughters of our Israel will learn from thee,the val- 
ue of religion in a dying hour, for in thee they see 


exemplified, that, 


** Jesus cantmake a dying bed 
Feel soft as downy pillows are ; 

While on his breast we lean our head, ; 
And breathe our life out sweetly there.” 


——a30007-000oe-—— 


OPPOSITION TO THE OPINIONS OF 
7 OTHERS. 


THE capital defects of all human systems never 
are discovered with more certainty, nor beheld in a 
more unfavorable light than in the opposition which 
their abettors make to the opinions of others. One 
would naturally think that, in all cases, not involving 
moral conduct, or implicating the honesty of intention, 
a decent respect for the views of other men, would 
be maintained; at ‘least, so far as to lead to a eandid 
and fair discussion of their sentiments, without intem- 
perate zeal or uncharitable bitterness. This, how- 
ever, is far from being the case. The history of man 
has demonstrated, that, when one dares to advance a 
new sct of opinions, he will, at. once be opposed, afid 
too often, with a degree of acrimony unworthy of 
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@hristianity and disgraceful to the professed follower 
of Jesus. Not only so, but the means, employed to 
check the progress of the new system, are calculated 
to defeat their object, while they successfully expose 
the weakness of him, who puts those means in opera- 
tion; and not unfrequently proves that he is really 
weak, but thet he knows he is so. | 

[t is by no means uncommon for ‘men to decry a 
different doctrine from their own, and endeavor to 
check its progress by advising others to avoid it, and 
not to pay it so much regard as even to read it; lest 
they should be entangled with its deceitfulness. 'This 
sage direction, however honestly intended, is calculat- 
ed to produce other effects than those contemplated 
by him who gives it. It is a fact, connected with the 
mental constitution of man, that m many cases, prohi- 
bition excites and maintains curiosity, which never 
rests until gratified with beholding the interdicted ob- 
ject. Persons, who have received the above direc- 
tion, immediately begin to enquire, “what does this 
mean ? If the man who has given me this friendly 
counsel is competent to be my unsolicited adviser, he 
must have looked into the system himself, or how 
could he know its bad tendency so well as to dissuade 
me from it ? [t has not injured him, and I do not fear 
its injuring me. I will give it a candid investigation.” 
Besides, the above advice implies something a little 
wounding to human pride, and calculated to lessen the 
consequence which a man is ry to attach, and per- 
haps ought to attach tohimseli. It is virtually saying, 
“you are incompetent to reason, judge and believe 
for yourself; you are unqualified to distinguish between 
sound argument and cunning sophistry ; therefore, con- 
fide in me,and ‘lean not to your own understanding’ se 
far as to read or investigate this new and dangerous 
acheme.” 

The same observations will apply in another case. 
A minister appears to consider it his duty to warn his 
people against the influence of a certain error in the- 
elogy, which has been mtroduced among the. people 
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of his charge. But how does he proceed, in order 
to prevent the growth of the odious doctrine ? He 
makes no open attack ; he will not undertake to prove 

the fallacy of the arguments, that are advanced to 

support the supposed error; but he becomes pathet- 
it, in warning and exhorting his hearers to avoid all 

attentron to the doctrine, lest they should be corrupt- 

ed by it, and turned aside from the truth. Sach ex- 
hortations will never, with persons of mtelligence and 

reflection, produce the intended effect. On the con- 

trary, it is more than probable, that the preacher wil 
produce a desire in many of his hearers, to examine 
for themselves, whether the doctrine has been rightly 
represented or not, even when without this excitement, 
they would not have felt any such desire. 

As truth is always reasonable, so it must be appre- 
hended and understood by the exercise of that power 
which God has bestowed, for the purpose of enabling 
man to weigh and reo things, in order to form a 
correct judgement. This power is reason. It must 
be therefore, but a very ill compliment to a rational 
being, to suggest his incompetency to determine for 
himself what ts right. It seems to be a depreciation 
of intellectual capacity in the possessor, and likewise 
a reflection upon the giver of the reasoning faculty. 
We cannot, then, but wonder that men, who value 
their judgement in most concerns of life, and who ap- 
preeiate their powers for discrimmating between truth 
and falsehood, should listen with composure to a dis- 
course calculated to shew their incapacity for decid- 
mg for themselves in religious concerns, and which in- 
directly calls upon them to surrender their minds te 
the guidance of others, who are but fallible men hke 
themselves. 

It is a truth long known to many, that, “the ear 
tricth words, as the mouth tastes meat.” Our Sa< 
viour proposed this question to the people in his day, 
“ Why even of yourselves judge ye not what is right ?” 
In both these texts we find the sentiment implied, that 
man is formed with the capacity to judge of truth; 
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and that this capacity is to the mind what the mouth 


is to the body; hence, if we are allowed in the one 


case, to improve the natural faculty, we cannot be cul- 


pable, in the other, if we avail ourselves of the bene- 
fit of our mental powers. And, hense, every attempt 
to prevent the employment of the means of knowledge, 
must be consilered as a degradation of the human un- 
derstanding, an engine of spiritual oppression, and a 
scheme for the production and support of implicit 
fu-th, which, however well concerted or deeply laid, 
must fmally defeat iis own objects, and fall, with an 


impulse proportioned to its magnitude, upon the heads 


of its authors. 
e300 000 
Brief Remarks on2 Corinthians, 2 Chap. 14, 15, 16 ver. 


“NOW thanks be unto God, which always causeth 
us to triumph in Christ, and maketh manifest the 
zavour of his knowledge by us in every place. For 
we are unto God a sweet savour of Christ, in them 
that are saved, and in them that perish; to the one 
we are the savour of death unto death; and to the 
other the savour of life unto life.” 

In this impressive and.grateful manner does the 
apostle to the Gentiles “ magnify his office,” while he 
describes “ the savour of the knowledge of Christ,” 
and particularizes its effects upon the several descrip- 
tions of men to whom he and his coadjutors preached. 
The statements here made are most important, and 
have always commanded the attention of the Chris- 
tian world; though different denominations have en- 
tertained different opinions of the meaning of ‘the 
words. We shall present such a view of the passage, 
as appears to us most agreeable to reason and the 
common voice of the Scriptures. 

1. We notice, as a leading sentiment in this passage, 
the cause of thanksgiving which the apostle felt, that 
kee and his br@thren were always made “to trpmph 
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in Christ,” because * the savour of the khowledge of. 
Christ was made manifest by them, in every place.” 
The knowledge here mentioned 1s always noticed in 
terms expressive of whatever is useful, good and ex- 
cellent. te is representet as food. “J will give you 
pastors according to mine heart, who shall feed you 
with knowledge.” It is described as a heavenly 
treasure. “In him,” that is, in Christ, -“ are hid all 
the treasures of wisdom and knewledge.” It is the 
immediate successor virtue, in the scale of Christian 
grace ; “ add to your virtue knowledge.” It is the 
instrument or medium of the renewal of the mind; 
‘being renewed in knowledge.’ Its intrinsic value is 
above all things else united; “I count all things but 
loss, for the excellency of the knowledge of Christ 
Jesus my Lord.” It is eternal life. “ This is life e- 
ternal, to know thee, the only true God and Jesus 
Christ whom thou hast sent.” It is the great agent 
of reconciliation between opposite natures. “There 
shall be none to hurt or destroy in all my holy moun- 
tain’s, for the earth shall be full of the knowledge of 
the Lord,” It is a high, christian attainment, well 
worth striving for; “grow in grace and in the knowl- 
edge of Jesus Christ.” From these evidences, the 
reader will become convinced that, this knowledge 
embraces every idea of goodness, excellence and per- 
fection; that it embraces the highest happiness ot 
man; that no one can possess it and.be miserable ; 
and that, of consequence, it must emit an odour or sa- 
vour wherever it comes. “7: name is like oint- 
‘ment poured forth.” We might ...deed argue, in this 
case, from cause to effect, or from effect. If we first 
determine the good qualities of this knowledge, we 
shall infer that its savour must be good; and if we 
have ever received the “ odour of this sweet smell- 
ing savour,” we shall then conclude that the substance 
from which it proceeds 1s goed, pleasant and salutar 
ry: 
"2. “ The savour of this knowledge was manifest in 
them that were saved, to whom it wag the savour ef 
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life unto life.’ In this case it exerted its genuine in- 
fluence, in saving the subject. The reader will keep 
in mind, that we have proved that it is the nature of 
this knowledge to save, to reconcile, to bestow peace: 
If then, the subject of it, had been astray from God, 
it would restore him; if unreconciled, it would recone 
cile him ; if in opposition to God and “alienated thro” 
ignorance,” it would reduce him to obedience and 
bring him to enjoy peace. “ Acquaint now thyself 
with him and be at peace, for thereby good shall come 
unto thee.” When these effects took place, the cause 
would be ascertained. The salutary nature of the 
sintment would be determined by the manifestation 
of its sayour. 
3. “The savour of the knowledge of Christ was 

manifested” as much in “them ‘that perished as in 
them that were saved.” How could this be? We 
have no faith in that interpretation of the text, which 
makes the gospel the designed instrument of the fu- 
ture, eternal misery of a part of mankind, and an a- 
gent to render that misery more terrible than it could 
otherwise have been. But let us carefully examine 
a few lucid texts, in reference to this case ; first pre- 
mising that, the apostle does not say, this savour is 
manifested in them that have perished, or shail perish 
forever ; but “in them that perish ;” the perishi 
state is represented as omg : similar to the condi- 
tion of the prodigal, “I perish with hunger.” From 
this statement we proceed to our proposed quotations. 
+“ Where no vision is the people perish.” Vision i¢ 
synonymous with knowledge. Again, * my people is 
destroyed for lack of knowledge.” Destruction and 
perishing are nearly, if not ‘exactly of the same im- 
port, Now it is impossible not to see the cause of 
this perishing condition of Ged’s ancient people. ‘The 
texts we have adduced not only indicate but fully ex~ 

ress it. They perished “for lack of keowilge. 

his proves, that, if they had possessed knowledge, 
they would have been saved, and that from the 
very condition i= which their ignorance retained 
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them. We observe moreover, that the knowledge, 
which the perishing had not, was good, or else 
they never would have perished for lack of 
it: for men never can suffer for want of what is 
bad. ‘The nature of the case, therefore, shews how 
this savour was “ manifested m them that perished.” 
If they perished for want of the knowledge of Christ, 
it manifests that, that knowledge is of a saving nature. 
If a man becomes sick and continues so, for any peri- 
od of time, and we are told, that # is for lack of a 
certam medicine, we justly infer that the medicine, 
is good and salutary; and if the statement is true, 
it proves this fact, as certainly, as in the case of another, 
who takes the medicine and recovers. 

The gospel, or the knowledge of Christ is cer- 
‘tainly “ the ministration of life,” in itself considered. 
Hence,when it manifests its power,it 1s ‘ life unto life ; 
3t is hfe m principle and life in operation. On the 
other hand, the wo eRe is Ina state of death; the 
gospel is preached to him, but without present effect 
to raise him to spiritual life. But as he will naturally 
enough have some object on which he places depend- 
ence; the gospel willfrequently take it away, while yet 
he is not disposed to receive a better dispensation. Thus 
itis “death unto death.” For “to him that hath 
shall be given, but from him that hath not shall be 
Yaken away that which he hath,” oy “ seemeth tp 
have.” j 
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THE DAY OF THE LORD. 


Woe unto you that desire the day of the Lord? to 
achat end is it for you? the day of the Lord is darkness 
and not light. . : Prophet Amos. 


' THE sacred scripture furnish a most accurate 
and complete history of man. nae are superior to 
aracter, as they 


ether delimneators of the human c 
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éxpose the fatent principles which actuate the mind, 
detect the fallacies. that often delude the most cau 
tious, and deseribe man, not only as he should be, but 
as he really is. , | 

rom time immemorial, “ the day of the Lord” has 
not only been expected, but “desired.” Almost alll - 
classes and descriptions of people have looked with 
impatience for a period of more general felicity, than 
at present seems to be the lot of mankind. ‘The mam 
of sentiment and feeling contemplates the ruthless de- 
golations of war, and while a sigh, prompted by be~ 
nevolence, bursts from his generous bosom, he sub- 
missively intreats of the common Father of men, that 
this state of things may not always continue: and he 
looks forward with “desire,” to a period, wher 
“ swords shall be beaten into ploughshares and Spears 
into pruning hooks, when nation shall not lift up sword 
against nation, nor men learn war any more.” ‘The 
human politician observes the vile oppressions, which 
« principalities and powers” practice upon the defence~ 
less part of his species; and, as if urged by a holy 
instinct, he “ desires” the protraction of his existence, 
till he shall see a better order of things, where ration- 
al liberty and genuine equality shall be enfoyed; and 
where “ oppression” shall no more “ make even wise 
men mad” The philosopher perceives with sor- 
row, that ie destitution of knowledge, that 
awiul degradation of the human mind, which has 
marked the history of the world in every age, and 
he fervently “desires the day” when ignorance shall 
cease to be a characteristic of his species, and when 
* wisdom and knowledge shall become the stability of 
our times.” The Christian, wishing to associate everr 
zood, natural. affection, every benevolent sentiment, 
with the real principles of the gospel expects amd 
“desires” a day of superior light to what has ever 
yet been enjoyed, a day, when the glory of the Lord 
shall be more generally seen through the world, thaw 
heretofore ; like the patriarchal believer, he beholda 
thts day approaching, “ he sees it and is glad;” and 
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while he steadfastly contemplates the diffusive blesas 
ings of this glorious epoch, his anxious spirit seems 
impatient for the sacred reality, and he cries out, in 
all the fervency of desire, “ Come, Lord Jesus ; even 
so, come quickly, Amen.” . 

To a of the above classes of men very whole« 
some and profitable admonition suggests itself. The 
last description of persons, in particular, demand the 
most attention. he doctrine of our Lord himself is 
full of instruction to his professed followers to take 
5 care that they be prepared for his coming, 
that they. may meet him with joy, that they may “ go 
in with him to the marriage; “and that m order to 
share the joys of the occasion, they cultivate and 
cherish his spirit, as without this, they must “ be a- 
shamed before him at his coming,” i in all proba- 
bility suffer the fate of the man “ without a wedding 
garment.” ‘The text whichstands at the head of this 
article, furnishes awful, but convincing proof, that 
men may “ desire the day of the Lord” and yet find a 
“woe” whenit cometh. | It establishes the fact, that. 
this day will be to such “darkness and: not light ;” 
and if there appear any thing paradoxical in the ac- 
count, its solution must depend upon a reference te 
the principles and habits of t mind, by which such per- 
sons are governed, which, however latent, and uns 
perceived by their prevoreoen effectually prevent the’ 
* day of the Lord” being to them, a day of light and 
gladness and joy. 

To illustrate our subject, let us suppose that the 
man of sentiment, the politician and the philosopher, 
each expecting a period more enlightened and more 
congenial to the interests of society, than they have 
ever yet seen, do in fact, live to behold the commence- 
ment of this period ; but it is found that each, in his 
@wn way, Is actuated by a spirit of monopoly, which 
restricts and confines the better affections of the heart, 
end leads the possessor, as such a spirit always does, 
to. look upon every enlargement of another’s privileg- 
@ as a diminution of his own, and every increase of 
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another’s good asa draught upon his own felicity’ 
then it is mor lly certain, that in the same propor- 


tion as the 4 has desiréd is ductive of ad- 
vantage and” to others, it will be to him “a day 


of darkness and gloominess, of ‘clouds and of thick 
darkness. He will inevitably ‘find a “woe,” in the 
“day” which he has desired; it will be to no end to. 
him. Like those monopolizing, stupid monks and 
imperious priests of an apostate Church, who have 
ever been alarmed at the march of the human mind, 
and have devoutly cursed the first dawnings of the 
day of moral hght; and with as much sincerity, if not 
as much sorrow, as Job cursed the day of his birth. — 

The doctrine of all the scriptures leads us to look 
for a time, when'true light and true knowledge will 
be wonderfully extended. The patriarchs and prophets 
had certainly-this view of the divine economy, and 
they repeatedly allude to it, either in well selected fig- 
ures, or in lan tely ¢ 


a eying the idea to 
our minds. The language ofour Lord and his 409 
tles is full of this lumimous truth; and thie impression 
that such a “ day of the the Lord” will come, is about 
as general as the possesion and perusal of the holy 
scriptures. When we lay all these considerations to- 
preiee it may appear end absurd that any 
Yhristian or community of christians should ever feel” 
disturbed when the day opens, which they profess to 
have so long and so ansiously desired ; much more 
that they should seriously oppose its light and en- 
deavour to obstruct its sith eietaa That this is often 
done, is certain from pi tay ex he The 
rincipal reason ‘offered in support of this opposition, 
S that the light ts new; it is not such as haa berets. 


P = oo 









fore been improved as the medium of spiritual vision. © 
This, however, instead of furnishing an excuse, is a” 


proof of that strange inconsistency to which all men 
are liable. For the very notion of a‘day, ‘which has 
not yet been known prepossesses new | 


discovery of new objects, without which, it: 10t 

be a new day, nor’be desirable if it were such,” 
In the doctrine of our Saviour, ip relation to our 
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spresent subject, we find a very remarkable turn of 
expression, Calculated to describe the principles of the 
-men of that age, in their opposition to the progress 
of his kingdom. “If thine eye be single thy whole 
‘body shall be full of light. But if thine eye be evil 
thy. whole body shall be full 6f darkness.” A ‘single 
eye’. may mean one, directed to one great and glori- 
ous object, without any small or sinister object to em- 
3 - rit upon. An “evil eye” is the direct reverse. 
: ne tn. hght, but would monopolize it; and thus it 
becomes. darkness. H{ a man were so destitute of 
hatural ol a3 to suppose he could restrict the 
light of heavea to his own mansion,.and should accor- 
dingly close every aperture, by which light is admit- 
ted, with the intention of shutting it in, for his own 
‘private accommodation, he would be doubly defeat- 
ed; for without mjuring his neighbour, he would find 
-himself excluded from the blessing, that he wished to 
‘ ot ot at _ “The day would be darkness and net 
hight.” 
: “in various periods since the commencement of the 
“Christian era, light .has been gradually increasing ; 
and though it has been generally exerting its mild 
a — influences, it has never been unatten- 
ed by a degree of opposing darkness, proceed 
from the cies slisahdly sie ann eno ib The 
scribes and pharisees expected the Messiah; they 
looked for him; they-deired him; but-when he came 
they were the first to oppose him; they discovered 
no beauty in his’character, for -their “eye was evil.” 
His day was one of “clouds and thick darkness” to 
them. The reasons for this are sufficiently obyious, 
to the most superficial reader of the New-Testament 
history of.our Lord. His doctrine was too liberal, of 
too enlarged a character; his religion was of.too mild 
and benigiant qualities, to be at once accommodated 
fo their narrow and. seifish views. The best, and 
-andeed, the complete exposition of the causes of the 
- ‘yeligious opposition against Christ, is couched in. thr 


“brief declaration, this iman receiveth sinners.” 
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But the radical principle whieh we have discover-- 
ed in thé human heart, from whence ‘has proceeded 
this opposition to the kingdom of Christ, may now be 
followed into one of its particular ramifications. There 
have been men, who with the firmest rsuasion, as 
they acknowledge, that thie great and f es orious day of 
the Lord will certainly come, and that, m comparison 
with the splendours of that day, the prem is He 
darkness, yet they seem desirous that this ° 
should be kept at a distance; and thus, as a cae 
thing they alweye — it. ‘Their’ prayer: 
seems to be, “Lord, thy kmgdom come ; ‘but let it 
not come in our day. 9 Wer not be fully able to 
ascertain the phon h that is, t thy particular cause ‘of 
this disposition of mind. . It must, setinpelly speaking, 
be referred to the same narrow and selfish principle 
which we have before noticed. © But the special rea- 
son may be this; “the day of the Lord” -will be at- 
tended with labours, efforts and sacrifices, on the part 
of its real friends; and these circumstances appeer 
too formidable in the eyes of these whom we have 
described, for them to wish to encounter. Ask these 
men if they believe such a doctrine? They reply, 
so Ps re they do; but the time is not yet come to preach 

; the publication of it would ‘be an innovation ‘upon 
the recejved opinions and systems of the religious 
world ; nothing will be gained by the present propa- 
gation ‘of viol ideas.” With this language men:are 
accustomed to soothe their minds into ion quiet- 
udes; * yeta little more sleep, a little more slumber, 
a little more closing of the eyes to sleep.” ‘They re- 
mind us of our Lord’s declaration to: his disciples ; 
“say not ye, there are yet four months, and then ae 
eth Mareder ” It seems they possessed a dis 
to say this ; they were inclined ‘to place the — eee 
at a dinthnce. “The proper reply. to this sentiment | 
was given in these hae “behold I say unto you, 
lift up your eyes and look on the best for they are 
avhite, already to harvest.” 

The view wehave taken of our subject leads te 
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reflections in which the rational and pious mind will 
find solace and refuge. Neither the fears, the anxi- 
éties, nor the opposition of the open or secret ene~ 
mies of truth can finally prevent its propagation in 
the world. The “day of the Lord will come,” and 
its most powerful influences will be felt and confessed, 
even by those who have set themselves against its 
light, for “ J will work, saith the Lord, and who shall 
let it?” That Being who “doeth all his pleasure” is 
not deterred from the execution of his work, by the 
‘rage of the heathen,nor ‘the imagination of the peo 

le.” He-has determined “and will bring it to pass” 
that the pride of all flesh shall be stained ;” oh as it 
is true that the “glory of the Lord shall cover the 
earth, as the waters cover the sea, and that all flesh 
shall see his salvation; let every heart welcome the 
reviving truth, and every tongue respond to the dec- 
laration, “behold I come quickly : even so, come 
Lord Jesus. Amen. 


FAITH AND GOOD WORKS. 


IT is very common with some christians to speak 
contemptibly of good works, as being non-essential to. 
justification. They seem to imagine that, dry, specu- 
ative faith, er the mere assent of the mind to the 
ohristian theory is sufficient forsalvation. In support 
of this opinion, they are very prompt in alledging such 
texts of scripture as speak of justification without 
works, and salvation by grace. This dangerous error 
of opinion arises from a mistaken view oF the Scrip- 
tures. The works spoken in the New Testament as 
non-essential to justifocatiodt are the deeds of the law 


of Moses. A compliancé with these is not required 
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by the mew- covenant. The ceremonial. law of the © 
Jews was obligatory only.upon the nation, and never, 
was designed to extend any further. Gentile nations, 
especially christians have.nothing to do with the ex- 
ternal rites.of thislaw..._ ies 
_ But the proper moral law.of God, being founded. 
upon his immutable perfections,: is. not,restricted to 
any particular nation or time. What .we mean by 
the moral law of God, is our constant. obligation to 
God and man. Such a law, from its naturei,s immuta- 
ble, and is binding uponall moral, bemgs through all 
ages. Its nature is the same, though its modes ma; 
vary according to the capacities, circumstances ee 
means of its subjects. This law runs parallel with 
* the Old and New Testaments, and is the same which 
Jesus Christ exhibited to the Jewish lawyer, and which 
he summed up, in love to God and man. This law 
he came,to fulfil, not annul, It was. the ceremonial 
law, which Jesus came to abolish, which consisted m 
the performance of external rites. See Ephesians, 
2, 15. Col. 2, 14. 

The moral law, therefore, is as much in force now, 
as it was before the advent.of Christ. In the New- 
Testament it is called “the perfect law of liberty,” 
because it delivers its subjects from the grievous 
“ yoke” of the ordinances imposed by Moses. IE re- 
quires, however, a hearty performance of all our 
known duty to God and our fellow men. With obedi- 
ence or disobedience, to this law, our, happiness. or 
misery is. inseparably connected. When we yield 
obedience, we enjoy its happy ftuitss and when we 
disobey, we suffer shame and misery. In vain do 
men dream of enjoying, felicity, here or hereafter, 
without a compliance with the moral requisitions of 
this law. ‘The works of this law are distmguished m 
the New Testament, from the deeds of Moses’ law, 
by the epithet coop. Accordingly, though we often 
find the hen of Moses’ law spoken. of as inadequate 
to procure evengeben justification, yet we never find 
the same said of good works, _ | “— 
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‘Many christians have probably made a pteat tite 
take by not regarding this distinetion. Good works 
are the genuine and necessary fruits‘of christian faith; 
they are inseparable, the one cannot exist without the 
other. To talk of salvation or justification without 
600D works, is as vain as for the husbandman to expect 
to reap a plenteous harvest without previous labour. 
As the sun warms at the same time-that itenlightens ; 
so the christianh’s faith, while it dluminates the under- 
standing, warms the heart, and causes it to bring forth 

fruit: Hence the words of St: James, “ What 
oth it profit, my brethren, though a man say he batls 
faith and have not works? can faith save him? Ifa 
brother or sister be naked and destitute of daily food, 
and one of you say to them, depart in peace, be ye 
warmed and be ye filled; notwithstanding ye give 
them not those thmgs which are needful for the body, 
what deth it profit ? Even so, faith, if it hath not 
works isdead, being alone. Yea, a man may say; thou 
hast faith and [ have works: shew me thy faith with- 
out thy works, and I will shew thee: my faith by m 
works.” Here we see, what a true evangelical ‘fait 
is; “it works by love” and “ purifies the heart.” It is 
not an inert, lifeless thing, but active and productive, 
ft must be a very loose way of discoursing,to represent 
good works as non-essential to salvation. ‘The above 
passage from St. James isa just and clear commentary 
upon all which St. Paul has written concerning salva- 
tion by faith. It was the-deeds of Moses’ law, that 
he excluded from the christian faith, and not moral 
virtue, which is aiways incorporated with true faith. 

The importance of Christian virtue, and the sanc- 
tion which the New Testament writers have given it 
may be learnt from the following passages; “ let your - 
ight so shine before men, that they may see your good 
works, and glorify your father - which is in heaven. 
For we are his workmanship, created in Christ Jesus 
unto good works, which God-hath before ordained 
that we should walk m them. Having your conver- 
sation honest among the-gentiles, that wheretty; they 
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ak, against you as evil doers, they may, by your 
| aie wich they:shall pabelal aleuite God m 
the visitation. This 1s a faithful saying, and. these 
things I will that thou affirm constantly, that -they 
which have believed in God, might be careful to main- 
tain good works; these things are good and profita- 
ble unto men. Let ours also learn to maintain 
works, for necessary uses, that they be not unfruitful 
Who gave himself for us, that he might redeem us 
from all iniquity, and purify to himself a peculiar peo- 
ple, zealous of good works.” .. : “ 
. ‘The works here spoken. of, are not the deeds of 
Moses’ law, but of“ the perfect law ofliberty.” Those 
who practice being ie may truly be said to. “sit 
together in heavenly places in Christ Jesus.” These 
works will. qualify us for the kingdom of heaven. 
They differ from these observances of Moses’ law, 
which were “ only the shadow of good things.” Henee 
our Saviour says; “forJ say. unto. you, that, except 
your righteousness shall exceed the righteousness of 
the scribes and pharisees, ye shall in no case enter én- 
to the kingdom of heaven.” We must have eyan- 
elical_ righteousness; consisting in practical loye te ~ 
God and man, to ag for the enjoyments of the 
kingdom of heaven. . Without this, in vain may we 
expect to enjoy heaven, here or. hereafter. This 
righteousness exceeds the righteousness of the law,as 
far as the true coin exceeds the counterfeit. “ Final 
ly, brethren, whatsoever things are true, honest, just, 
pure, lovely and of good report, if there be amy. prais@. 
think on these things.” _ - eer 


30005000 


‘GRACE AND WORKS, 


_ ‘THE: doctrines of grace and works appear to most 
persons. to involve opposite ideas, and to ke, in fact, 
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but the statement of two contradictory propositiens. 
We often hear of a preacher, whose hearers suppose 
he is in the habit of self-contradiction. He preaches, 
.at one time, on the doctrine of free grace; perhaps, 
from this text, “by grace are ye saved ;” at another 
time, he labours to set forth the necessity of works to 
salvation; and in this instance, his text may be, ‘ work 
out your own salvation with fear and trembling.” 
The hearer is. not satisfied. He thinks he discovers 
an opposition of sentiment in the two discourses,which 
no art or ingenuity can reconcile. For thus he reasons, 
“if salvation is by grace how can it be by works, 
and if it be by work, what has grace to do with it ° 
Hence, the conclusion is, that the two discourses are 
inconsistent with eachother. 

We are sometimes asked what our opinion is of 
these propositions? Did the preacher contradict him- 
self or not? We have ventured to reply, that this 
might or might not be the case, according as he dis- 

osed of his propositions. For, in the first place, if 
eagpent either of these proposition, a whole system 
instead of ee asa part of a system, he must, 
evidently, run into absurdity and. contradiction. We 
say this, upon the authority of the scriptures, partic- 
tilarly of the two texts before named, “ by grace are 
saved,” and again, “work out your own salvation;” 
for the first plainly proves that salvation is by. the 
grace of God, the other shews that human works have 
gome concern in this salvation. While, therefore, we 
admit, that the scriptures are true and self-consistent, 
we must admit also, that the above passages mean 
something. And as we cannot harbour the idea, that 
the bible. holds forth diverse and contradictory doc- 
trmes, we must of necessity conclude, that the pro- 
positions contained in the above passages are parts of 
a whole system, and that neither the one nor the oth- 
er form a complete system of itself. This point will 
be more particularly laboured hereafter. It will be 
sufficient, here, to observe, that an error, of the kind 
alluded to, is very common and, of a most pernicious 
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tendency. It has its effect, in the views We take of 
all systems, natural, moral and religious. When we 
contemplate the natural'world, as we should say, by 
piece-meal, it presents nothing but confusion. And 
why ? Because we do not discover the relation of one 
part to another. We are too apt to suppose a part 
to be a whole. So again, in the moral kingdom; we 
consider one scene of things without observing its 
connection with another ; one dispensation of provi- 
dence, dissociated from another, and both from their 
grand object, and all appears a chaos,and ‘a horror of 
great darkness’ rests on the whole. ' We are apt to 
judge,as a man does, who is unacquainted with the fiom 
powers and relations of Mechanics." He is told, that 
an artist will construct a machine which shall-describe 
the time of day. He sees one wheel or spring of the 
machine ; this looks well, but he obse “a anther that 
appears to possess an opposing power; hence he confi- 
dently hadi that the lesign wit bs frustrated. Or if 
he should contemplate either ‘wheel as a whole, he 
would, if possible, be still further from the fact. The 
truth is, he is ignerant of the relation which one part 
bears to the other, and thus makes a false conclusion. 
He does not realize the truth of the apostolic maxim, 
“all things work together ;” he does not discover the 
necessity of a co-operation of things seemingly unlike, 
to produce one end. He-is for having one cause 
érate alone. But “all things work together or goo” 
’ We are sometimes interrogated again, “ which sys- 
tem do you prefer, the Calvanistic or the Arninian?*” 
We answer, we like them both, better than the ad- 
herents to these respective doctrines like each other 
or better than they love each others supposed opposite. 
tenets.TPo speak plainly, we do not see any thing fils 


natural contradiction in the ideas of grace and works; 


_ 






aS 5 
and though we are perfectly well convinced, that these 
ideas have been preached’ insuch a way as to exhibit 
_an opposition, yet we believe the opposition is ntore__ 
the work of the preachers, than the legitimate ten- 
dency of the ideas themselyes = 

ps , 
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To rend *r our views plain on‘ familiar, we-will con- 
sider with serious attention that direction of our Lord 
recorded in John 6th chapter 27th verse. Labour 
not for the meat that petishoth,but for that meat which 
endureth unto everlasting life, which the Son of man 
shall give unto you.” ‘Po derive any advantage from 
labour, and to receive it by way of gift would be gen- 
erally supposed to convey opposite ideas; and it 
might not appear easy to bring the two mto one pomt. 
Tf we receive imperishable meat by gift, what need 
ef labourmg for it ? And if we labour to obtain it, 
how is it then a gift? Yet every Christian knows, 
that the above is the doctrine of his Master; and he 
must either receive it as truth or renounce his faith ; 
for he will hardly be willing toacknowledge that “he 
who spake as never man spake” published downright 
contradiction. There must then be some principle, 
on which the fwo propositions are reconcilable. ‘To 
ascertain this, let us m the first place consider how 
this imperishable meat is to be received as a gift. 

1. This meat is a gift, with respect to its origin. 
ft may be very fitly represented by many things ir 
the constitution of nature, which are certainly the 
gifts of God, because they originate wholly in his mu- 
nificence, and are altogether unproduced by any a- 
gency of man; such for instance, is the light of the 
sun and the rain from heaven. No man will pretend 
that his own efiorts or exertions produce the one or 
the other of these temporal blessings. The “grace 
and truth which came by Jesus Christ,” and which 
compose “that meat which endureth unto everlast- 
ing life,” are equally the fruits of the Father’s spon- 
taneous love ; no human agency, ne energies of ours 
could’ possibly be thé producing «auses of these ¢ spir- 
itual blessings in heavenly places in Christ.” For we 
observe 2d, the spiritual food, of which the text speaks 
was provided for man, betore he could labour at all, 
hefore he had an existenee. There is a constitution- 
al provision in the kingdom of nature for the wants ¢f 
natural beings, before they exist; there is provisiop 












made in the kingdom of grace, to meet the spiritual 
necessities of the children of men, before those neces- 
sities are experienced; and this grace 1s provided and 
finally distributed m a constitutional way, in perfect 
conformity to those wise and benevolent laws, by 
which the moral kingdom is governed. A father can 
bestow an mheritance upon his children while ina 
state of infancy, and consequently, ignorant of the be- 
stowment, and the wants which render it necessary. 
“He hath chosen us in him before the foundation of 
the world. ‘Thou presentest him with the blessings 


of goodness.” 3. We argue, that this spiritual food 


is a gift, considered with respect to human abilitiy to 
purchase it. Ged needs nothing as compensation for 
what he bestows on us, or if he did, we have nothing 
to give. “Thousayest [ am rich and increased with 
goods, and hast need of nothing, and knowest not, 
that thou art poor, and wretched, and miserable and 
blind, and naked.” Such is the real condition of man, 
whatever his ostensible circumstances may be; and 
hence if the “ wine and milk” of the gospel are bought 
at all, we purchase them “ without money and with 
out price ;” which is tantamount to saying that they 
are free gifts of Ged. 

Having thus endeaveured to shew that the mper- 
ishable meat is given to the world, and poimted out 
the sete in which it is to be considered as a gift, we 
shall next turn our attention to -the idea of labour for 
what is given. ‘We entertainno doubt but the care- 
ful and judicious reader will see, that we have advan- 
ced nothing, in what we have said concerning the g’ft, 
which necessarily exeludes the idea of labour. We 
shall do well, however, to. remark that whatever a 
man receives by gift is not, and cannot be, in the same 
sense received as the effect of labour. Man labours, 
for his subsistence ; but his food is acknowledged to 
be the gift of heaven; and in the sense in which it -is 
so, it is altogether independent of his exertions. We 
mean to be understood, that the gift and the labour 
preserve each their proper : place n the system to 
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which they belong ; and that instead of any’ jar oe 
ich, 


interference; which, to speak mechanically, would ab- 
stract the motion of one or both, and thus defcat the 
design of the whole system, they mutually assist each 
other’s power and eflect, and so give a combined effi- 
ciency to the vast and wise economy of divine grace. 
To illustrate and establish the truth of these posi- 
tions, we observe, in reference to some prior remarks 
upon the natural constitution of things, that man re- 
ceives the blessings of providence, through the medi- 
um of exercise and labour. He must sow his field and 
plant his vineyard, if he expects to eat of the produc~ 
tions of the one, or drink of the fruit of the other. 
We “eat our bread*by the sweat of the brow.” The 
ordinance of heaven, that it should so be is ho fortui- 
tous event, but a most wise and benevolent portion of 
the scheme of providence, and as mucha part of the 
natural constitution. of things, as the gift of the light 
of the sun, or the blessing of rain to forward and per- 
fect the fruits of the earth in their season. And here, 
though we admit this truth, that God has ordained 
that “cold and heat, summer and winter, seed time 
harvest should not cease,” yet every intelligent mind 
will discover at once, that this arrangement of the 
season does not exclude the necessity of bodily labour; 
and that on the contrary, both occupy their respec- 
tive places in the natural economy. ‘The sams Being, 
who fixed the order of the seasons and appointed their 
revolutions, who has made the earth capable of bring- 
ing forth.“ fruit for man,” has also ordamed that man 
should exert his natural powers, in co-operation with 
his benevolent design. But it is easy to see, that 
here is no interference between God’s gift and man’s 
labour ; both are useful, both are necessary. Instead 
therefore, of saying, as some believe, that if God be- 
stows his favour there is no occasion for human exer- 
tion ; we say, it is proper to labour because God'is 
bountiful in the bestowment of his gift. 
The lowest views we can take of mankind will jus- 
tify the observations, In the chapter from which ouy 
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text is taken, we are informed. that the. people who 
had profited by a miracle of our Lord in feeding the 
multitude, were at some pains to find him again. See 
verse. 24, and when they had.found him, he explain- 
ed to them the cause of their “ labouring” and “séek- 
ine” to find him, verse 26.. It must be remarked, 
they had been fed by the Saviour, in a miraculous 
manner, when human efforts to obtain bread would 
have been insufficient. Their repast was agift. They 
sought him again, “for the loaves.” For this they 
were willing to make exertions. This circumstance 
was !ngproved by the great teacher to inculcate a use- 
ful loath. “ Labour not for the meat that perisheth, 
but for that meat which endureth. unto, everldsting 
life.’ He did not inform them, that labour was ne- 
cessary to obtain temporal meat; but that spiritual 
food was a gift, without any labour ; but admonished 
them to employ their begt powers, and to be active 
and assiduous in “ labouring” for that meat which the 
son of man should give unto them. . 
We may profitably pursue this thread of obstrva- 
tions by noticing some other branches of our Saviour’s 
discourse with the people, as described in the same 
chapter. In verse 28, they propose this question, 
“ hes shall we do, that we might werk the works 
of God.” Jesus answered and said unto them, “ this is 
the work of God, that ye believe on him whom he 
hath sent.” Onthis anawer, we cbserve i. That in 
these words we the same ideas of gift and /a- 
bour as before. To believe is.the “work of God,” 
and yet it is “ye” who are to believe. 2. We re- 
mark ; this believing is God’s work in. the following 
oints of view; he presents the. object of our faith, 
hi son Jesus. Christ ; and this is his own act, because 
our faith does not create its object, and then act upon 
it; again, as faith depends upon evidence, “God sends. 
the spirit of his son into our hearts” to witnegs to the 
truth, and to give all testimony its due weight upon 
our minds. But this believing is still our own per- 
sona! act ; it is we who believe, and, by the way, if 
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this were not the case, we could not be benefited 
faith: for no man can be specially benefitted by the 
faith of another. “If it should be asked, what labour 
is there in believing? we would answer, the “ime 
that there is in any mental effort. Every. student 
finds difficulties in his way, that require patient, men- 
tal exertion to remove ; and every believer will find 
obstacles in his path, that must, of consequence em. 
ploy his best powers to remove; and in both cases, the 
previous labour is one grand cause of subsequent sat 
isfaction. “Let us therefore labour,” says St. Paul, 
* to enter into his rest.” /- 

In the chapter above referred to, we find thts sen- 
timent, “no man can come unto me, except the fathe 
‘er which hath sent me draw him.” verse 44. Here 
are the same ideas as before. Here is God’s work 
and man’s placed together. The Father is repre- 
sented as possessing an attracting quality. Probably 
the same as the prophet mentions; “with loving- 
kindness have I drawn thee.” Men are represented 
as the objects attracted. To draw is the work of 
God; to come 1s the exercise of the creature. ‘That 
we may see the mutual aid of the two points, let it 
be observed, that no one can come to the father with- 
out being drawn, and when drawn, none can stay be 
hind ; “ for all that the father giveth me,” says Christ, 
“shallcome to me.” Hence, while we say that com- 
ing tlo Christ is in a certam sense, a creature work, 
yet it is not therefore a precariow®™ business, a thing 
which may be or may not bé; but as a part of the 
same system as the promise and the gift, will sub- 
serve the same purpose ; for this human work is sub- 
ject to a Divine influence. Divine goodness attra ts 
the heart, -and it moves towards the object. This 
goodness is a principle ; the motion of the heart 1s 
an operation consequent upon the exertion of . that 
principle. Our Saviour has this remarkable expres- 
sion ; “my father worketh hitherto, and I work.” 
aan 1s hardly necessary, and may be deemed useless, 

to multiply instances in proof or illustration of th¢ 
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‘propositions in the text : but there is one other case 
represented in the gospel, in relation to our argument, 
which we consider as possessing too much beauty and 
pertmency to pass unnoticed. We refer*to the par- 
able of the prodigal. This foolish young man had 
“spent his substance ;” he began to be in want, and 
would willingly have eaten “husks with the swine.” 
Unable to obtain even this sorry pittance, he “comes 
to himself,” first, as preparatory to “going to his 
father.” ‘The attractive power is exerted; he owns 
its influence. “In my father’s house is bread enough 
and to spare.’ Dormant energies are awakened. 
New resolutions are produced. Finally, the necessa- 
ry “labour for meat” 1s excited. He determines te 
“arise and go to his father,” and conformibly to thi 





resolution, “ he arose and went.” The outentseanaa 


given by his father, the robe, the ring, the shoes were 
the father’s gift; the exertion’ and labour, in going 
home, were the son’s. . 

With a very brief recapitulation of our remarks we 
shall close the present essay. We have seen, that 
though men often think, that grace and’ works have 
no connexion, yet that they are associated by all the 


scripture writers. We have feund, that they are: 


both parts of one perfect system; and that the ab. 
sence of either would render the system imperfect. 
And we have clearly discovered, that man is not re- 
quired to labour to produce the gift of God; but 
that his exertions are requisite, from the considera- 
tion of what his maker has bestowed. The husband- 
fhan tills the soil and scatters seed into the earth, in 
view of the gifts of rain and sunshine, and. on the 
strength of the promise of “seed time and harvest.” 
‘The famishing sinner “labours for the meat which 
endureth unto everlasting life, “ because” the sen of 


man giveth it to him,” 
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True and False Confidence. 


TRUE AND FALSE CONFIDENCE. 


CONFIDENCE in'man, and faith which is fourt 
ded upon what we are, or possess, or think we pos- 
sess will never secure permanent peace. ‘They lead 
to what we denominate carnal security. We some- 
times see a man whose life has been unexceptionably 
foot who, m the hour of trial or in the view cf death 
oses the hopes which he has long cherished, and per- 
haps dies, with a “ horror of great darkness” upon 
his soul. Another, of very different and even oppo- 
site habits, will, in the same circumstances, enjoy a 

, calmness and serenity of soul and a “joy and peace 
in believing,” which heaven alone can give. ‘The one 
has encouraged himself im his virtues and graces, as 
the objects of his faith and the foundation of his hopes. 
Here is his mistake. (ood works are the attendants, 
not the objects of evangelical faith; of course all 
‘eonfidence ip them, out of their proper place is a 
dalse confidence, a hope like the spider’s web.” ‘The 
other person never had even a false faith; he has 
never thought enough of heaven,to have any notions, 
true or false, of the method of getting there. When 
‘the day of trial comes, if he has done no good works, 
on which he can look with satisfaction, and which will 
solace his mind in view of death ; so he can have no 
objects of a spurious faith or a false confidence. A- 
wakened to a senge of his condition, he is prepared, 
at once to repose his hopes of life, eternal upon the 
bosom of his God. The first, having thought himself 
“rich and increased in goods,” now finds that this is 
not the case, and because his fancied wealth has 
flown away, he concludes himself a bankrupt for eter- 
nity. ‘The last, who had never supposed himself in 
such exalted circumstances; yet having nothing to 
oppose his reception of spiritual wealth, suddenly 

s himself “rich towards God.” Such is the dif 
ference inthe mental circumstances of different per- 
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“ 


gons; and such are some of the causes which.operate 


to gare a ready entrance into the kingdom of God. 
A 


hristian Missionary once asked an Indian, “ how 
is it that your people receive the knowledge of Christ 
so much more readily and easily than the white men?” 
The child of nature, with his characteristic shrewd- 
ness, replied; “in the same way and for the same 
reasons, that I can dress myself in a new suit quicker 
‘than yourself. You would, necessarily be a consider- 
able tinre in divesting yourself of the several articles 
of your clothing ; while I, who wear: but little; and 
that loosely attached to me, could disenaumber my- 
self in a moment.” 


9) 002 000 


€ORRESPONDANCE ON THE SUBJECT OF 
FUTURE PUNISHMENT. 


Dear Broruer; — : 

THE first part of the present 

letter will consist of some observations upon what 
ou have communicated; relative to the passage 1, 
Soar 3, 18, 19, 20, in which you express your full 
gatisfaction, as being “ the true evangelical sense of 
the apostle.” I must fully agree with you in the re- 
marks you have made to disprove the idea.“ that 
Christ preached in the days of Noah, to those whese 
spirits were in the prison of hell, at the time when 
Betér wrote this enistle ;” because, as you observe, 
“the opinion does not well agree with the words of 
the text.” TI likewise agree with you, that “it is the 
disobedience, which the apostle states to have been in 
the days of Noah, not the preaching.” 1 conclude, 
however, from several of your observatjons, that you 
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True and False Confidence. 
TRUE AND FALSE CONFIDENCE. 


-— CONFIDENCE in man, and faith which is fourt 
ded upon what we are, or possess, or think we pos- 
sess will never secure permanent peace. They lead 
to what we denominate carnal security. We some- 
times see a man whose life has been unexceptionabl 
fous who, in the hour of trial or in the view of death 
oses the hopes which he has long cherished, and per- 
haps dies, with a “horror of great darkness” upon 
his soul. Another, of very different and even oppo- 
site habits, will, in the same circumstances, enjoy a 
, calmness and serenity of soul and a “joy and peace 
in believing,” which heaven alone can give. ‘The one 
has encouraged himself im his virtues and graces, as 
the objects of his faith and the foundation of his hopes. 
Here is his mistake. Good works are the attendants, 
not the objects of evangelical faith; of course all 
‘eonfidence ip them, out of their proper place is a 
dalse confidence, a hope like the spider’s web.” The 
other person never had even a false faith; he has 
never thought enough of heaven,to have any notions, 
true or false, of the method of getting there. When 
‘the day of trial comes, if he has done no good works, 
on which he can look with satisfaction, and which will 
solace his mind in view of death; so he can have no 
objects of a spurious faith or a false confidence. A- 
wakened to a senge of his condition, he is prepared, 
at once to repose his hopes of life, eternal upon the 
bosom of his God. The first, having thought himself 
“rich and increased in goods,” now finds that this is 
not the case, and because his fancied wealth has 
flown away, he concludes himself a bankrupt for eter- 
nity. ‘The last, who had never supposed himeelf in 
such exalted circumstances; yet having nothing to 
pie his reception of spiritual wealth, suddehly 
s himself “rich towards God.” Such is the dif- 
ference inthe mental circumstances of different per- 
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Sons ; and such are some of the causes which.operate 
to prevent a ready entrance into the kingdom of God. 
A Christian Missionary once asked an Indian, “ how 
is it that your people receive the knowledge of Christ 
so much more readily and easily than the white men?” 
The child of nature, with his characteristic shrewd- 
ness, replied; “in the same way and for the same 
reasons, that I can dress myself in a new suit quicker 
‘than yourself. You would, necessarily be a consider- 
able tinre in divesting yourself of the several articles 
of your clothing ; while I, who wear- but little, and 
that loosely attached to me, could disencumber my- 
self in a moment.” 
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CORRESPONDANCE ON THE SUBJECT OF 
FUTURE PUNISHMENT. 


Dear Broruer, | 

THE first part of the present 

letter will consist of some observations upon what 
ou have communicated; relative to the passage 1, 
Peter, 3, 18, 19, 20, in which you express your full 
satisfaction, as being “ the true evangelical sense of 
the apostle.” £ must fully agree with you in the re- 
marks you have made to: disprove the idea. that 
Christ preached in the days of Noah, to those whose 
spirits were in the prison of hell, at the time when 
Petér wrote this enistle ;” because, as you observe, 
“the opinion does not well agree with the words of 
the text.” TI likewise agree with you, that “it is the 
disobedience, which the apostle states to have been in 
the days of Noah, not the preaching.” 1 conclude, 
however, from several of your observations, that you 
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eonclude, that this preaching was “subsequent” to: 
Christ’s “ being put to death in the flesh.” IT agree 
to this also; and though the remark may not be ve~ 
ry important, yet it must seem at once, that the ex- 
— which makes the preaching to the spirits 

prison; subséquent to the suierings of Christ, is, so 
far the same, with the explanation which you endea-’ 
vor to disprove, and which supposes that our Saviour 
went in a disembodied state and preached to the 
spirits. of the Antediluvians.. It must also be observ- 
ed, that the scheme of interpretation just mentioned 
is perfectly agreeable to the grammatical construc- 
tion of the text. 

You proceed to state several objections to this in- 
terpretation of the passage, all which, as they are 
founded upon the same principle, may be replied to,. 
collectively, as well as separately. pew to strike 
you, as something strange, that Christ “never 
mentioned this weighty subject” to his apostles, eith-. 
eg before or after his resurrection; that none of the. 
prophets. made any mention “of this mission to the 
spirits in prison ;’ and that ‘no writer of the new Tes-. _ 
tament has mentioned this thing except St Peter.” 
Now I allow that in a/l this there is much that ap- 
pears plausible ; but what system, what theory, how- 
ever true, but what is liable to plausible objection > 
But what.is the argument itself, which is here.em- 
ployed to disprove the above interpretation? It seems. 
to me to be this; an argument from what is not,.in 
all or many places, to the conclusion, that it is in no 
place.. ‘he idea of preaching to departed spirits, in 

ison, is not in the prophets, it is not in the Seiten 
es of Christ to his apostles; and therefore, it is no 
where. And when we think, that one Christian 
writer has, as far as circumstances and grammatical. 
construction go, favoured a particular idea, we are 
still not to believe it, because the same is not found. 
in the writings of all, or some of the rest. I do not, 
know as you wish this to be considered, as altogether 

‘conclusive; and yet you seem to rely considerably upon 
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at. Therefore as you have eccupied more than a 
of your jetter with this argument, I must be rather 
more iengthy in my reply, than I would otherwise be; 


not only, because it affects our investigation of this 
particular branch of our subject, but has also a bear- 
ing upon other parts of our correspondence. After 
stating your objections to the opinion above allude@ 
to, you say, “the particular subject to which the a- 
postle alluded when he spake of Christ’s preaching 
to the spirits im .prisen, is thought to be this, viz. “ he 
went and preached to the ‘Gentiles who were dead 
in trespasses and sifs, and of a character similar to 
those obominable people who were destroyed by the 
- flood.” This quotation embraces your general view 
of the text in question. You then say; “during the 
life of Jesus Christ, he confined his ministry to the 
Jews, charged his disciples to go to none of the cities 
of the Gentiles, and said that he was sent to the lost 
rie of the house of Israel. But after his resurrec- 
tion he enlarged the mission of-theGospel, and order- 
ed it to be preached to every creature.” Now here 
is a case in point, where your argument will apply, 
You doubt, that our Lord, in his disembodied state, 
preached to the mhabitants of the old world because 
no writer but Peter takes any notice of such an event. 
Let us then apply the argument to this “ enlarge- 
ment of the gospel Mission.” Peter, who had been 
a preacher to the Jews, is ordered to go and preach 
to Cornelius, a gentile, and to his household; he com- 
plies with this direction, and goes “nothing doubting.” 
But how do his fellow Christians reason respecting 
bis conduct ? It-is evident that they considered Peter 
as doing wrong ; and why ? How natural it is to sup- 
pose that they argued in this manner ; If Peter had 
received such a commission to preach to a gentile fan 
ily, is it not strange that others have not received the 
same ? That no particular mention has been made of 
any such thing to any other but only to Peter? And 
therefore conclude,that either Peter had received no 
such commission, iu words, or if he had, he had mis- 














es 2 
Peete s 
na 


be 





- 


372 Correspondence. 


taken their meaning. It* appears to me, the argu. 
ment, in this case would have been as good as in the 
other ; that in both cases, if st prove any thing, it 
proves too much. Indeed the same argument would 
apply with equal force, in all cases, where a preced- 
ing revelation has not embraced what was contained 
in a succeeding one. 

Again,in order torender the explanation of the text, 
to which you give a preference,clear and appropriate, 
you observe that Christ “went and preached to the 
Gentiles who were dead in trespasses and sins, and 
of a character similar to those abominable people who 
were destroyed by the flood.” I must take liberty 
to say, that I know not, by what rule, or by what au- 
thority you have used the word “similar,” in the a- 
bove sentence. The apostle is not presenting simi- 
larities, nor making comparisons between men who 
lived at some former time, and such as lived then.. 
Nor does he convey any idea usually employed in ca- 
ses of comparison ; much less does he intimate that 
the character of the inhabitants of the old world was 
so like that of men in the day in which he wrote, that 
the former might be indentified with the latter; or 
that the two were so “similar,” that the former could 
stand for the latter. Yet your explanation imports 
as much ; and really I thmk, that without this con- 
sideration, without the use of the word “similar,” it 
would have been much less plausible. And still upon 
' recurring to the text, we find nothing like similarity. 
Jt is not, “he went and preached to spirits in prison” 
of similar character to the people in Noah’s time ; 
but to this same people themselves, “ who were some- 
times disobedient, o once the long suffering of God 
waited in the days of Noah.” | 

I am not certain as [ fully understand you when 
Pn say, that “ by the passage in Peter, it appears to 

ave been necessary for Christ to be put to death in 
the flesh, and to be quickened by the spirit, in order 
that he mht go and preach to the spirits in prison ;” 
at least Ido not see the nqcessity of this process on 
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your scheme of interpaaighie? to be greater or so 
great, as upon the other. We may ask, was not 
Christ preached, before his resurrection as well as 
after ?. Did not his ministers declare his truth to the 
Jews, who “ were dead in trespasses ‘and sins,” belore 
his quickening from the grave ? and did not Jonah 

each to idolatrous Ninevites, by the spirit of Christ, 
lis anterior to his resurrection ? 

You conceive that your “application of the text 
will be further strengthened” by the subject of the 
next chapter. I am ready to admit that the exhorta- 
tion to the primitive christians to “arm themselves 
likewise with the same mind,” that is, with the mind 
of Christ, was founded on the doctrine of the preced- 
ing chapter; but I do not therefore, see the force of. 
your question, “ what this allusion to those who were 
literally dead, this preaching to spirits in another 
world had to do with the apostle’s unmediate a 
ment ?” You will have observed that the apostie’s 
reference to Christ, as an example to his ministers and 
to all believers, had regard to poinG as well as to. 
surrertnG. ‘This is plam from the text in question. 
+ Christ was put to dusk in the flesh, and quickened 
by the Spirit, by which also he went and preached 
to the spirits in prison,” that is, after his sufferings had 
closed. Now, if it is true, that Jesus is the example 
for believers, as much in what he pip, as in what he 
SUFFERED, then, in my -view, the text has something 
“to do with the apostle’s argument.” . It was recom- 
mending the example of our. Lord to all his followers 
as respected the extent of their labours, and the sub- 
jects of their ministry or conversation. . If Jesus had 
preached to such subjects “arm yourselves with the 
same mind;” let no estrangement from God,.no dark- 
ness of mind, of however long continuance, no state of 
despair prove obstacles to your exertions to work a 
deliverance. I see no want of applicancy here, to 
the “immediate subject.” | | 

There is another sentiment in your letter on whieh 


a remark or two will be proper. After quoting this 
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text, “for this cause was thegospel preached to thena 
that are dead, &c.’ you sa re it is evident that the 
apostle was ‘speaking of the abominable idolatrous 
Gentiles, who remained dead in sin, notwithstanding 
the gospel had been preached to them; andit is fur- 
thermore apparent, according to his words, that the 
gospel was preached to them, that they might be on 


_a footing with the Jews, to whom the gospel was 


preached while they were in the flesh, or in the law 
covenant, and be judged according to men in the law, 
but live according to God in the spiritual reiigion of 
the gospel.” ‘T'o you, I have no doukt, thage things 
are “evident” and “apparent.” ‘To me, they are far 
from being so. But if we should grant this to have 
been the case, as respected the “ idolatrous heathen” 
of that ave, yet what became of those who lived ages 
before? Had they the same means “ to be on a foot- 
ing with the Jews?” Dhd they ever have the gospel 


_ preached to them during’ their natural lives ? And if 


they did not when was it, or when will it be preach- 
ed, in order “ that they may be judged according to 
men in the law, but live accordmg to God, in the 
spiritual religion of the gospel?” To my mind the 
p passage opens 2 most glorious scene in the 
lan of mfimte benevolence, m its regard to ancient 
Scatlein who are “ Christ’s inheritants,” who must 
thave died in idolatry and wickedness. ‘This idea il- 
dustrates St. Paul’s declaration, that “for this cause, 
Christ both died and rose and revived that he might 
be Lord both of the dead and the living.” Your m- 
terpretation is calculated, if well founded, to apply to 
the heathens of the age subsequent to Christ’s resur- 
rection. It gives them a station with the Jews, who 
had the law and the promises. My sense of the pas- 
x & embraces others, who lived in preceding peri- 
S. 


I am disposed here, to close my observations in re- 


_ ply to yours, on the passage in question, because I see 


nothing, in particular; in subsequent parts of your let- 


der in which Ishould disagree with you, as to the 
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substance of what you have written, unless: it be the 
application of several passages from the prophets,. 
which you consider as evidences that they “ had our 
subject in mind.” Fam not yet convinced of this ; 
and have stated some reasons above, in reference to 
the condition of the world after the coming of Christ, 
compared with that before it. I have never doubted 
but many of these prophecies have reference to the 
mission of Christ to the Gentiles, and the benevolent 
pepys aml consequences of it, in their deliverance 

om idolatry and sin. But further Ecannot go. _ It 
does not appear tome, that those Gentiles were 
they “ who were disobedient in the days of Noah.” 
‘herefore, these prophecies do not specially relate 
to “ our subject.” 


Yours affectionately.. , 
RR 


Dear Brotner, 
3 A$ what you have written im 
reply to my application of the passage in Peter and 
the few arguments on that subject, with which I ac- 
companied that applicatron, neither suggests any 
thing new in favour of the use for which you apply it, 
nor removes my objections to your sense of the text, 
to my understanding, I shall say but little in this re- 
joinder. 

I think you are correet in the suggestion that your’ 
“remark is not very important,” when you say; “ it 
must be seen, at once, that the explanation which 
makes the preaching to the spirits in prison, subse- 
quent to the sufferings, of Christ is, so far the same, 
with the explanation which you endeavour to disprove, 
and which supposes that our Saviour went in a dis- 
imbodied state and preached. to the spirits of the an- 
tediluvians,” because this explanation is certainly as 
necessary to my use of the text asto yours. I{how- 
aver, the force of your remark is at all calculated to. 
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»impress the mind of a superficial reader with the tos 
tions that my explanation m the above case, has fur« 
nished- you with any argument against my general sttb- 
ject, it is so far exceptionable. a 
By the above quoted passage from your reply, it 
seems you believe, that what is meant by Christ’s be- 
‘ing quickened by the spirit is a quickefing which he 
received after his death, before his resurrection. .@ 
this be admitted does it not suppose that he was dea 
in spirit before he was thus quickened? But the text 
says he was put to death in the flesh, nothing about 
his isis to death in the spirit, or being dead in 
‘spirit, Yetit seems he must have been dead in the 
sense signified by his being quickened. Sat so 
{ understand that by being put to death in the 
flesh, but quickened by the spirit is meant his death 
and his resurrection. “Tis is all that Jesus spoke of 
when he communicated to his disciples on the sub- 
ject. He told them that he should be crucified and 
that on the third day he should rise again; but he 
said nothing of his being quickened ina “ disembod- 
ied state.” I conceive, as t6 meaning, it is correct to 
consider the following text as a parallel passage with 
this in Peter, see Ist Tim. 3, 16, “ And without con- 
* troversy, great is the mystery of Godliness; God was 
manifest in the flesh, justified in the spirit, seen of 
angels, preached unto dh Gentiles, believed on in the 
world, and received up into glory.” 

‘You say; “It must also be observed, that the 
scheme of interpretation just mentioned is perfectly 
agreeable to the grammatical construction of the text.’ 
1 beg to-ask what there is im the grammatical con- 
‘struction of this passage in Peter that so perfectly 

points out the preaching of Christ to the antediluyi- 
ans “ina disembodied state?” So far from seeing 
“this, dam persuaded that the text indicates no such 
‘thing, no, not even in an indirect manner. If you 
mean by the grammatital construction of the mm 
that this preaching was to people who were disdbe- 
dient in the days of Noah, you are sure that I allow 








this, which I must do in. order to use it in the figura- 
tive wanna set forth in ag have written cn the 
But we disallow my figurative use, 
<i por waretives 4 the “ee gerbe it 
evidently goes to disprove your use of the text, which 
js to*support the opinion that the gospel is preached 
in the spiritual to all the heathen who are the 
on. of Jesus, but noti instructed in the true 

‘of divine things in this. morta! life, for the 


lettered sense does by no meansiallow that this preach- 


ng was to any but those who were disobedieht in the 
days of Noah. If we follow the grammatical con- 
struction of this passage, aml w any figurative 
gense of it, it amounts to this, as | conceive; After 
Jesus was put to death and arose a from the dead, 
he went and preached to spirits. who were in prison, 
who in the days of Noah were disobedient. If there 
were any other spirits in the same prison, it is evi- 
ident that they were not the subjects of this ministry. 
Let a case be ‘There are in prison ten 

rsons ; five of which were committed for offences 
committed in the year 1810, the other five for offenc- 
es committed in 1816. (The proper authority directs 
an officer to go and liberate from prison those who 
were disobedient in 1810. In all respects in which 
this order concerns the other jive it means that they 
are not included. And I am utterly unable tosee the 
propriety of your general application of this preach- 
ing, in your way, to all those who had lived in heath- 
enish ignorance before the death of Christ, as much 
as I am to see the propriety of the officer’s, above 
supposed, letting the whole ten out of prison togeth- 
er. The sense of this remark was-noticed in my 
former communication on_ this subject, to which you 
have seen fit tomake noreply. Although I entertain 
the opinion which I do of your discernment in matters 
relating e the force of yin [ am under an ne- 
cessity of considering what you say concerning Peter’s 
pines to Campion pets wanting in its appli- 


cation. How often do the prophets speak of the ex- 
: ~— | 
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tension of the blessings of the Messiah to the gentiles$ 
how plainly do the words of Jesus indicate the same 
thing recorded Matt. 8, on the subject of the Roman 
officer ; “IT have not found so great faith, no, not it 
Jsrael. And I say unto you, that ‘many shall eomé 
from the east and west and shall set down with A> 
Braliam, and Isaac, and Jacob in the Kingdom of hea 
ven.” How very extensively is this subject also set 
forth in the writmgs of St. Paul and St. Peter ; and 
yet you consider this similar to the instance in which 
you make St. Peter say —* that is not men+ 
tioned in the whole Bible besides !! | 
’ Notwithstanding the #ifort you make to disallow 
the propriety of the word similar, which I used to 
earry the sense of the passage from the people of 
Noah's time to the gentiles of Peter’s day, f am per- 
suaded, that, as. b flowin this transfer, every thing 
relative to the whéle subject may be clearly under- 
stood, and understood perfectly analogous with so 
general a topic of scripture testimony, the eye of 
eandour, on due reflection, will see some. thin~ more 
than mere. plausibility in the argument which f have 
already insnniaisibated on this subject. | 
~ You argue that “ the Apostle’s reference to Christ; 
as ‘an example to his ministers and to all believers, 
had regard to poinc as well ag to surrerinc,” and b 
this you-design to strengthen the idea that Christ 
preached to spirits in prison as you explain it. Sup- 
pose then you are right in this; do you mean that 
after St. Paul had finshed his ministry on earth, and 
suffered death as did his divine master, he then went 
into the other world and preached to spirits in _pri- 
sot‘? -F am as much inclined to believe this as I am 
that Christ preached as your iment represents. 


And will'you be so kind: as to inform me, on your 
scheme, why itis not reasonable to conclude that all 
the- Apostles ard all faithful ministers of Christ are stil 
in the ministry after:death as much as before? Rea- 
soir is certainly food if we make a good use of ‘it ; 
and T-anr persuaded that you are* disposed to do'so 
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Wow is it reasonable to suppose that all the preach- 
ing which was necessary im order to convert the mil- 
lions of the human who had died in sin-before the 
death of Christ in the flesh, was preached by Christ 
himself between the time of his death and his resur- 
rection ? I cannot believe you will contend for this, 
and therefore, 1 must suppose that the continuance 
of the Christian ministry in the future state is involy- 
ed in your use of this text in Peter. But here again 
we are on a subject about which I humbly believe 
there is not one word in the Bible. : 

You enquire when the idolatrous heathen, whe 
lived ages before Peter wrote, had or will have the 
arspel preached to them &c? Answer. If the word 
of God informs us that men in another world are idal- 
atrous it is a proper question to ascertam when they: 
will be famed’ from their dumb idols to serve the liv- 
ing God. But, dear brother, I am not yet satisfied 
that the scriptures know ai en of this state of fu- 
ture idolatry in, a disembodied state.” [Et appears to 
me that the passage which you think is illustrated by 
pour idea is rather against it. “For this. cause,Christ 
hoth died and rose and revived that he might be 
Lord both of the dead and the living.” This text ren- 
ders it necessary for Christ to rise.from the dead be- 
fore he was Lord of the dead. You correctly say ; 
that your interpretation embraces those heathen 3a. 
lived in the ages before Christ, and that mine applies 
to those who lived after. Qn this 1 remark—It ap- 
pears to me that in all the prophets said on the sub- 
ject of the benefits. of the. iah to the gentiles, in 
all that St. Paul has said‘ on thesabject of making the 
Jew and the gentiles one in Christ, no mention is found 
of your application of this text. | 

i vanhonihe regret that I, could, not: have been fa- 
voured; with yours before,.as new the M: S. is wanted, 
and [:am confined to.a.few minutes, in which to ans 
swer your: letters; yourwill, therefore, consider this 
eircumstance as an-apology: for’ any thing which may 
appear to have been, written in haste. ina Sp 

Yours affectionately, seine ties 











whole congregation; when I t 
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MR. WHITEFIELD’S CONFESSION. 


*] came,” says he, “soon into the world, I have 

carried high sail, whilst running through a torrent of 

opularity and contempt ; rs by this means have 
een sometimes in danger of oversetting. I know 
that ] am a man of like passions with others, and * 
consequently may have mistaken nature for grace, im+ 
agination for revelation, and the fire of my own tem- 
per for the pure and sacred flame of holy zeal, which. 
cometh from God’s altar. Alas! Alas! in how many 
things have I acted wrong! I have been too rash and 
hasty in giving characters both of places and persons, 
IT have too often made impressions without the writ- 
ten word, my rule of action. Being fond of scriptur- 
al language, I have often used a style too apostolical 5 
and at the same time, | have been too bitter in m 
zeal. Wild fire has been mixed with it, and I 
I have frequently written and spoken in my owmspir- 
it, when I thovght | was writing and speaking em 
tirely with the assistance of the spirit of God.” 


MR. SAURIN’S VIEW: OF THE DOGTRINE 
OF ETERNAL MISERY. 


_ AFTER having preached alengthy discourse, 
to prove the truth of the doctrine of endless misery, 
he observes thus, “I smk, I sink under the awful 
weight of my subject ; and I declare, when I see my 
friends, my relations, the people of my charge, this 

Pink that I, that you, 
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that we are all threatened with these torments ; when 
I see in the lukewarmness of my devotions, in the 
pout ree my love, inthe levity of my resolutions 
designs, the least evidence, though it be only 
presumptive, of my future misery, yet I find in the 
thought a mortal poison, which diffuseth itself ‘into 
every period of my life, rendering society tiresome, 
nourishment id, pleasure disgustful, and life itself 
a cruel bitter. I cease to wonder that the fear of 
hell hath made some mad and others melancholy.” 





MAN’S masn object, in all he does, is happiness ; 
and were it not for , he never could have any 
other particular object. What would induce men to 
form societies; to beat the expense of supporting 
government ; to acquire knowledge ; to learn the 
sciences, or till the earth,ifthey believed they could be 
as without,as with ? The fact.is, man would not 
be the being that he now is, as there would not be a* 
ny stimulus to action; he must become znert, therefore 
cease to be. As menare never without this grand 
object, so they are never without their wants, which 
render such an. object desirable. But their minor 
objects vary, ctl as their understandings vary, 
and their passions differ. Then, says the objector, 
there is no such thing as disinterested benevolence. 1 
answer, words are used to communicate ideas; there 
is. that, often, in our experience, which is meant by 
disinterested benevolence. An American is traveliing in 
_Europe ; he meeis, in the street, a y and beauti- 

ful fasr, bathed in tears, her ‘breast vanily with grief, 








with the keenest sens? 
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and her countenence Perheris29h His heart, fraught 


ity 1s moved compassionately 
to enquire the cause of her grief 3 he isinforme: that 
her father, in a late sickness, became indebted to his 
physician twenty guineas, for which he was that hour 
committed to goal, when he had but partially recover. 
ed his health, Our traveller no sooner hears the sto- 
+h than he advances the twenty guineas to discharge 
the debt, and gives her fifty more as a reward for her 
generous concern. As our traveller did not expect 
any pecuniary reward, either direcily or indirectly, his 
charity is called disinterested benevolence. But,strictly 
speaking, he was greatly interested ; he was tnterest- 
ed in the afflictions of »father and child ; their relief 


“was his object, and charity his assion. Now did he 


not act for his own happiness? Yes, as much as ever 


a man did in life. What must have been his misery, 


possessing the saine disposition, without the means to 
rel eve ? And what a sublime satisfaction he enjoyed, 
by:the bestowment of his favor! Sacred truth informs. 
us, “It is more blessed te give, than to receive.” 

_ We find some men honest and industrious; who 
think, and think justly, that happiness is not to be 
found m any other way. Others are indolent and 
knavish, and they expect to obtain happiness in so bee 


ing. But they-are deceived in their objects ; and wilh 


finally learn, that they must be, what conscience haa 
often told them they ought to be, honest and just. in 
order to be happy. | 

The objector will say, to.admit that our: happiness, 


is the grand object:of'all wedo, destroys the purity: 


of religion, and reduces the whole to:nothing. but self: 
ishness. ‘I'o which, I repiy,.a man.acting for his own 
happiness, if he seek it in the: heaveniy system of unt 
versal benevolence, knowing that his own happiness is 
connected with the happiness of: his fellow men, which 
induces nm to do justly, and to deal. mercifully with 
all men, he is no more selfish: than he ought to be. 
But a man acting for his own happiness, if he seek it 
in the narrow cirele of I covetousness, hie 
selfishnessis irreligious and wickedi = - 
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MORNING HYMN. 
) PROM THE BALAXT. 


@ thou ! who bid’st the cheerful ray. 
Spring from the east to light the day, 

For thee thy Emblem’s brightest b 

Shall kindle oft the glow of praise ; 

Thou Sun of suns! with beams divine 

Fill every souk;— Arise and shine. 


Fresh from repose, | wake to view 
Hlumin‘d hills, and vales of dew ; 
Pleas’d,walk abpood, and , inhale 
The fragrance the 7 £ 
To list, while grateful shit : , 
In nature’s nunibers, nature’s King. 


Parent of all! I mark th 
In grove and lawn, in v 
Thou dost the orient 
When blushes 1 
Each lovely obj _ 
Speaks his mute conn of thee. 








Nor less I trace thy matchless powér 

In insects’ wing, or tinsy flower, © 

Than in the orbs, that rolling high, 
Bespangle the clear evening sky ;— 

Thou kenn’st the falling sparrows place; 
And worlds which wheel m boundless space. 


So raise my ail th’ exalting lay’; ; 

Hail to thy light, advancing day! 

Thus may the song of praise ascend, 

While duwsing beams their radiance lend ; 

Till death's last ip FOS conch eat 

My epirit greet th’ eternalanom,. . + eS w 


Then, freed from low pursuits, the > ig 

New objects for her powers shall find 

@ne ceaseless day around shall pour, ‘ 
And sleep and night be known no more 
Unaumber’d ages as they roll, 

Shall still advance the deatbless soul, 


© hope of hopes f celestial faith ! . : 
seek my noblest life in death } 
Pleas’d, lay my mortal members by 
To Soar unencumber’d on the sky ;—- 
ca kg dr ye ‘ 


snaps pcre tte 


PRAISEr 


1 Praise ye the Lord! around whose thron® 
I} heaven in ceaseles: worship waits ; 

Whore glory fills the worlds unknown,— 

Praise ye the Lord, from Zion’s gates. 


2 With mingling souls and voices joim, 
To him the swelling anthem raise ; 
Repeat his name, with ray divine, 

And Gill the temple with his praise 


3 * All gracious Ged ! to thee we owe 

** Each joy and blessing time affords ; 

*+ Light, life and health, and all below, 

“ Spring from thy presence, Lord of Lords! 


4 ‘‘ Thine be the praise ! for thine the love, 
** That freely all our sins forgave, 

* Pointed our dying eyes above, 

* And shew’d us life beyond the grave. 


‘‘Immortal life! this thought disarms 

*¢ The terrors of our mortal shore ; ® 
** It brings to view immortal charms, - 

% When other comforts are Ho more. 


6 ** And Jesus ! let thy deathless name, 

** In concert with the Father’s rise ; 

** For thou hast borne for us the shame, 
* Thou wilt exait us to the skies. 


7 “ Thy name be prais’d, for worthy thor 
** Unbounded honours to receive : 

“ To thee shall every creature bow,. 

* and everlasting glory give” 








